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ABSTRACT:
Both the ideals of the European Union (EU) and the EU’s recent political difficulties have attracted comparison with the Habsburg empire. In recent years some of those making comparison have turned to the Austrian Jewish novelists, Stefan Zweig and Joseph Roth, who were crucial to the imaginative emergence of the Habsburg Myth. This paper analyses their writings and those of Robert Musil and Gregor von Rezzori in relation the Habsburg Myth as a story about European unity, about Austria-Hungary as a supra-national polity, and about Austria-Hungary’s self-proclaimed providential purpose in European affairs. It explores the dissonance between the Habsburg Myth and the EU’s territorial composition and argues that the Habsburg Myth is, nonetheless, revealing about the EU’s internal hierarchies and its geopolitical difficulties in relation to Russia. 
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The European Union (EU) has long owed an imaginative debt to the Habsburg empire. The Pan-European Union was founded by Otto von Habsburg, the empire’s last Crown Prince, and Richard von Coudenhove-Kalergi, the son of an imperial diplomat. Later some of the first intellectuals who theorized European integration, like Karl Deutsch, drew their inspiration from the late Habsburg era, hoping to achieve, as Riga and Hall (2016, p. 381) suggest, ‘the recreation of Austro-Hungary in a section of the world polity’. Today the EU shares the empire’s motto ‘united in diversity’, and von Habsburg’s son is keen to claim it as ‘the continuation of the old idea of a supra-national empire by another means’ (Quoted in Kahlweit & Oltermann, 2014). There are also some practical parallels between the two political entities. At its grandest the EU, like Habsburg Austria, has endeavored to legitimate its supranational authority by an appeal to historical destiny. But the EU in recent years has also struggled, as Austria-Hungary did in its last decade, to maintain that authority against an apparent tide of nationalism, and at times appears trapped in internal stasis.
As the political contest around the EU has intensified, two interwar Austrian Jewish writers, Stefan Zweig and Joseph Roth, have reappeared in European political conversation (De Gruyter, 2016; Economist, 2016; 2018a; 2018b). Some within the EU have been keen to claim these writers’ lives and their literary legacy for the EU (Barroso, 2013; Tusk, 2016). In a speech in 2013 the then Commission President, José Manuel Barroso (2013), invoked Zweig’s ‘eternal desire for unity of feeling, will, thought and life’ as ‘the very root of European culture … that has finally found its most advanced political expression in the European Union’. Some journalists and writers, by contrast, have seen Roth and Zweig as pessimistic prophets of nationalism’s destructiveness (Barber, 2016; Nougaryrède, 2016). As the Economist’s (2016) Charlemagne correspondent wrote in 2016, ‘gloomy Europeans are starting to dust off their Stefan Zweig’. 
Historically, there is an obvious paradox here. Investing the EU with the Habsburg cosmopolitan promise runs into the hard fact that the Habsburg empire was replaced by states legitimated by the very imaginative claims to nationhood once accommodated within its supra-national polity. To think that the EU is like the Habsburg empire is to deny the teleological optimism embodied in the idea that the EU is moving towards ‘ever-closer union’. Yet a tension between nostalgia for the past and fear for the future appears in good part Zweig and Roth’s recent attraction. These Austrian writers did much to give imaginative life to what came to be called the Habsburg Myth, where the lost Austrian monarchy represented a political and spiritual place that the empire’s different nationalities could call home (Beller, 2018, pp. 16-7; Kozuchowski, 2013, ch. 3), and the myth’s allure arises precisely because the loss of that home eventually destroyed their lives. 
This paper uses Zweig and Roth’s writings and those of their fellow Austrian novelists, Robert Musil – born in 1880 in the Crown Land of Carinthia – and Gregor von Rezzori, – born in 1914 in the Crown Land of Bukovina – to reflect on the EU as a political entity through the lens of the Habsburg Myth. It argues that the Habsburg Myth is irreconcilable with an ideal of European unity that could serve the EU and its illusions revealing about the EUs hierarchies and geopolitical weaknesses. The first section considers the Habsburg Myth as an imaginative story about Europe’s history. It uses the four writers to show that the Habsburg Myth tells a story about Europe’s disunity and, consequently, cannot serve as an imaginative symbol of unity for the EU across its present membership. It then shows how Yanis Varoufakis failed to see the dangers the territorially and culturally selective ideal of Europe embedded in the Habsburg Myth could pose to Greece’s position inside the Eurozone. The second section considers the Habsburg Myth as a story about Austria-Hungary as a supra-national polity. It demonstrates how Roth, Musil and von Rezzori were well aware that this part of the Habsburg Myth was undermined by the position of Germans and Hungary within the empire, and then draws a set of parallels with Germany and Hungary’s position within the post-cold war EU. The third section considers the Habsburg Myth as a story about Austria’s self-proclaimed providential purpose in Europe. It reflects on Musil’s critique of Austria-Hungary as a European power, and draws a comparison with the EU’s approach to Ukraine and Russia’s annexation of Crimea. The final section draws some conclusions.

THE HABSBURG MYTH OF EUROPE
Zweig (2011, p. 43), in The world of yesterday: memoirs of a European, wrote that ‘nowhere was it easier to be a European’ than Habsburg Vienna and that he had ‘to thank Vienna, a city that was already defending universal and Roman values in the day of Marcus Aurelius, for the fact that I learnt early to love the idea of community as the highest ideal of my heart’. In his novel The Radetzky march, Roth (2016a, p. 205) conjures something near mystical from the penultimate Habsburg Emperor’s ‘Apostolic Majesty’. Franz Trotta, the great grandson of illiterate Slovenian peasants, disapproves of his son’s desire to be stationed in the empire’s Slovenian province because ‘his homeland was the Imperial Palace in Vienna’. Carl Joseph, that son, ‘d[oes] not wish to push a plough across the fertile Slovenian soil’ when the Empire has allowed him to ‘w[ea]r the gold collar, the cocked hat, and the sword’ (Roth, 2016a, pp. 133-4). Musil (2017: 28), in his novel The man without qualities, turns the Habsburg lands into a mythical ‘Kakania’. The authorial voice describes ‘a homesickness, a longing to be stopped, … to return to the point before the thrown switch put us on the wrong track’ and remembers that in ‘the good old days when the Austrian Empire still existed, one could in such a case get off the train of time … and travel back to one’s home’. In his part-autobiographical novel Memoirs of an antisemite, von Rezzori (2010, pp. 162, 160, 161), born too late to experience Austria-Hungary, portrays his protagonist growing up in post-1918 Romania with the Habsburg Myth. The narrator recalls that as a child ‘the myth … had been drummed into me like a litany’ such that he ‘kept reviving the catastrophe of th[e] destruction … over and over again’. As an adult, he ‘cannot evoke [his] boyhood without [Charlemagne’s] image’ in the ‘bronze replica of a mounted statue … stood on my father’s desk’ (von Rezzori, 2008, pp. 198-99).
But the Habsburg Myth turns Europe into a political, cultural and religious space markedly different from the Europe of the EU. Genealogically, it constitutes a European ideal that runs from Austria-Hungary back through the Holy Roman Empire and Charlemagne’s Carolingian empire to the Roman empire. Indeed, Zweig explicitly embraces this historical claim. In The world of yesterday (Zweig, 2011, pp. 34), he makes Vienna the center of a common European culture that is Roman and Latin Christian and, consequently, excludes Greek Christendom and much of northern Europe:
The Romans had laid the foundation stones of that city as a castrum, a far-flung outpost to protect Latin civilization from the barbarians, and over a thousand years later the Ottoman attack on the West was repelled outside the walls of Vienna. The Nibelungs had come here, the immortal Pleiades of music shone down on the world from this city, Gluck, Haydn and Mozart, Beethoven, Schubert, Brahms, and Johann Strauss, all the currents of European culture had merged in this place. … German elements were linked with Slavonic, Hungarian, Spanish, Italian, French and Flemish. It was the peculiar genius of Vienna, the city of music, to resolve all these contrasts harmoniously in something new and unique, specifically Austrian and Viennese. … Unconsciously every citizen of Vienna also became a supranational, cosmopolitan citizen of the world.’ 

In his essay European thought in its historical development, Zweig (2016, p. 91) wrote that ‘the true political and intellectual unification of Europe only began with Rome and the Roman empire’ when ‘a single plan, a visionary plan, stretched like an ingenious network across the countries of Europe, still unformed and devoid of culture’. He saw the end of the Roman empire as a ‘moral and spiritual catastrophe,’ leaving ‘Italy and Spain ... to onerously learn art and trade from the Byzantines’ (Zweig 2016, pp. 92-3). Zweig (2016, p. 94) goes on to make the Roman church and the Latin language the basis of a post-Roman European unity, which as ‘one art of speaking, thought and social intercourse’, rose ‘phoenix-likes from the flames’, (italics in the original).
This story Zweig weaved is the primary matter of the Habsburg Myth for Europe. Yet historically this story makes little sense when it depends on a separation between Byzantium and the Roman empire, and European culture, including Christianity, as something set apart from Hellenic Greece. Indeed, it is these very deceptions that lie in the Habsburg Myth that engage Roth in The Radetzky March. In one of the novel’s set-piece scenes, Emperor Franz Joseph’s carriage arrives at St Stephen’s for the Feast of Corpus Christi. Two Hungarian bodyguards stand on either side, ‘recall[ing] the sentries on the walls of Jerusalem, the holy city, and Kaiser Franz Joseph [i]s its king’. Franz Joseph smiles as ‘the bells toll from [the] cathedral’. They are ‘the salutes of the Roman Church, presented to the ruler of the Holy Roman Empire of the German Nation’. In ‘the golden radiance’ Carl Joseph sees what the Emperor represents. But this fusion of the Latin church, the Christian inheritance from the Roman empire, the Crusades, and the German nation are all part of a pageant that originates outside Europe, and the scene’s illusions foreshadows the tabernacle’s end. What Carl Joseph cannot hear ‘over the two-headed eagle’ – the Habsburgs’ version of Charlemagne’s imperial eagle and the Roman legions’ eagle standard – is ‘the dark beating’ of the wings of the ‘vultures, the eagle’s brotherly foes’ (Roth, 2016a, pp. 204-5). By the end of the novel, Carl Joseph must confront these realities. He tries to leaves the army, crying to his father ‘the monarchy is dead’ and that ‘Austria’ had ‘existed once a week, on Sundays’ when ‘Herr Nechwal’s band played “The Radetzky March”’ (Roth, 2016a, pp. 320, 314). But when once more all the bells ‘toll endlessly’, he puts on his uniform again to die in eastern Galicia. (Roth, 2016a, p. 330). In the last scene before his death, he encounters three men hung from the gates of a graveyard under a spire with a ‘twofold Greek cross’ (Roth, 2016a, p. 335). The central body ‘flanked by two young peasants’ belongs to a bearded Orthodox priest. At the novel’s end, the youngest Trotta’s corpse is ‘long since rotted or … gobbled up by ravens’, the same ‘prophets among the birds’ his friend Stepaniuk noticed in the immediate days before the war begins coming in their ‘hundreds … from foreign parts’, probably, he thinks, Russia (Roth, 2016a, pp. 328, 339).
 Roth shows that the Habsburg Crown, which is the source of unity in the Habsburg Myth, symbolically excludes its Orthodox, Jewish and Protestant subjects. This impulse to define Europe divisively has old origins and casts long shadows. The pre-Reformation Carolingians, whose inheritance the Habsburgs claimed, also demarcated Europe as Latin Christendom and dispensed with the history of the peoples living anywhere east of the upper Danube basin, even as its center in the Palatine Chapel in Aachen was at Charlemagne’s behest an imitation of the Byzantine Church of San Vitale begun under the rule of the Ostrogoths. Now Zweig is heralded as an ideal for an EU that includes peoples and faiths whom he refused to recognize as European. 
 Of course, whether the EU needs a unifying historical story to legitimate its authority, such as Zweig’s version of the Habsburg Myth, is a contested matter. Habermas, (2001; 2011, p. 346) among others, has insisted legitimation can be achieved by civic solidarity across state borders ‘stimulated through legal-administrative means’. But, whether necessary or not, the impulse to find such a story has repeatedly manifest itself within the EU. Indeed, Habermas (2001, p. 7) himself has described the early ‘European project’ as ‘Carolingian’ and constructed with ‘an explicit appeal to the Christian West’. That characterization has clear historical purchase. Nonetheless, the present, much larger, EU cannot similarly borrow from the Habsburg Myth, not least when it includes successor states to Byzantium.
In good part this very difficulty of finding a unifying story to give meaning to Habsburg Austria is what Musil (2017, pp. 29, 104, 561) satirizes in The man without qualities. The novel is structured around a ‘Parallel Campaign’ to celebrate what in 1918 would have been the seventieth year of Franz Joseph’s reign. At the start it is ‘clear’ to Count Leinsdorf, who is in charge of the campaign, ‘that something had to be done’ so that Austria can ‘find its own true being again’. But ‘anything more, or more specific, Count Leinsdorf did not yet know’ (Musil, 2017, p. 89). When the skeptical Ulrich asks Diotima, whose ‘burning ambition’ is to find the campaign’s ‘crowning idea’, if she has ‘something specific in mind’, she also has no answer. The authorial voice notes: ‘How could she? No one who speaks of the greatest and most important thing in the world means anything that really exists’ (Musil 2017: 95, 109). After Ulrich leaves ‘she mobilize[s] all the pathos of her schoolgirl history lessons, through which she has learned to think in terms of empires and centuries. … But after a few weeks had passed in this fashion, she had to face the fact that no inspiration whatsoever had come her way’ (Musil, 2017, p. 110). At the Parallel Campaign’s first session ‘a manufacturer’s wife … advance[s] a proposal for a Great Austrian Franz Josef Soup Kitchen’, (Musil 2017, pp. 182-3). When the session resumes, Diotima declares that ‘when she spoke of symbols earlier in the meeting, she had naturally meant not soup kitchens but that nothing less was at stake than the need to recover that unity of mankind that had been lost’ (Musil, 2017, p. 189). Attendance at the campaign meetings falls away and the campaign becomes ‘viewed as both anti-German and anti-Slav’ while its organizers become transfixed with the idea of ‘the goodness of man’ (Musil, 2017, pp. 878, 1065). At the campaign’s gala reception in the last chapters Musil (2017, pp. 1104, 1127) completed, Leinsdorf stands ‘glumly … unable to formulate some vague idea about faith that there was in his mind’ and Ulrich tells General Stumm von Bordwehr to write a report such that ‘the War Ministry can sit back and serenely wait the next mass catastrophe’ with ‘no inkling’ that he is ‘foretelling the future’. 
For their part Roth and von Rezzori suggest that such meaning the Habsburg Myth has as a story about Europe arises from its deathly climax. In Memoirs of an antisemite, von Rezzori (2008, pp. 198-9, 201-2) has his protagonist mediate on the ‘melancholy of the eastern vastnesses’ of Bukovina as ‘the proper setting for a destruction growing from a mythically ancient dichotomy’. The Roman empire from which Austria claims its ‘two-eagled’ authority is the same empire from which Byzantium and its Russian successor claimed theirs. The Habsburg Myth says there was ‘a unified whole’ and one part, Byzantium, defected, ‘unpeacefully divid[ing] the world’, eventually leaving the Habsburgs the ‘emperors of the Holy Roman Empire, founded by Charlemagne’ and ‘for six hundred years’ they ‘had worn his crown and defended the world of Christendom against another storm from Asia’. Appropriately for such a story, the myth simultaneously falls and is realized in its clearest form when the First World War levels the Austrian and Russian empires in the same blow. Von Rezzori (2008, p. 197) shows this ruination in the selfsame Battle of Galicia depicted by Roth, and uses much the same imagery when ‘the golden flag with the black, two-headed eagle of the Roman Empire’ sinks ‘amid the croaking of ravens over the field of warriors’. 
Galicia’s part in the Habsburg Myth, as Roth and von Rezzori present it, is not incidental. When Austria-Hungary ended, Galicia, with its Jewish population, was mourned thereafter as, in Luiza Bialasiewicz’s (2003, p. 28) words, ‘the last expression of a multinational cosmos before the chaos of the two world wars and the imposition of categorical choices of language, nationality, bloc’. Yet Roth, born in east Galicia, recognized this idealization of a European Galicia as problematic. In The Radetzky march, Roth makes Galicia his story’s primary mythical landscape. He describes its inhabitants ‘liv[ing] far from the world, between East and West, squeezed in between night and day – virtually as living ghosts spawned by the night and haunting the day’. These ‘borderlanders’ feel the First World War ‘coming earlier than others … because they could see the omens of doom every day with their own eyes’ (Roth, 2016a, pp. 135, 137). Even Franz Trotta, who visits his son’s border garrison with the notion that ‘the civilized Austrian was menaced there by bears and wolves’, sees ‘no bears and no wolves in the borderland’ and instead ‘the collapse of the world!’ (Roth, 2016a, pp. 162, 173).  Earlier in the novel, when the Jewish regimental surgeon from Galicia dies in a duel he does not wish to fight and knows he cannot win, Carl Joseph is bewildered by his friend’s acceptance of death. For Carl Joseph, ‘Dr Demant’s thoughts came from an utterly immense distance, that immensely faraway region where Demant’s grandfather, the white-bearded king of Jewish tavern keepers, might have lived’ (Roth, 2016a, p. 108). When, later in the novel, the Emperor visits his army in the Galician borderlands, ‘someone whispered to him that the Jews were waiting for him outside the village. They had forgotten all about the Jews’ (Roth, 2016a, p. 234).
After 1989 some in the former-Soviet successor states to Austria-Hungary hoped that the cold war’s end would put the pre-World War One Europe that Galicia represented back together. They re-cultivated the idea of Mitteleuropa, believing that in an undivided Europe the term could be detached from the terrible damage Hitler had done to it (Eisfeld, 1993; Garton-Ash, 1990; Katzenstein, 1997). This desire for a returning Mitteleuropa ‘constituted’, in Robert Kaplan’s (2012, p. 6) words, ‘a declaration of memory’ that ‘conjured up the Austro-Hungarian empire’. It also attracted criticism (Delanty, 1996; Rupnik, 1990).  Strikingly, some of these criticisms drew attention to the reality that the Habsburg Myth divides Europe. The narrative of Mitteleuropa readily became, some of its critics charged, a means once again to separate the old Catholic Habsburg lands from Orthodox Byzantium, especially in the context of the wars in the former Yugoslavia (Delanty, 1996, p. 99). It also celebrated a central Europe where, as consequence of the Nazis who deployed Mitteleuropa as an expansionist discourse, Jews no longer lived (Delanty, 1996, p. 102). 
 In recent years, the Eurozone crisis has exposed again the remnants of the old Habsburg claim to define Europe so as to exclude Byzantium. This division hints at what Peter Katzenstein (1997, p. 6) has noted is a German tendency to differentiate civilizationally between Roman Catholicism and Eastern Orthodoxy. Clearly a historical myth about what constitutes Europe is not remotely a sufficient explanation of Greece’s singular experience during the Eurozone crisis. Materially, Greece’s debt was sizeable enough to cause problems for the Eurozone’s most powerful states and the ECB without being sufficiently large to threaten the Eurozone’s continuing existence. Nonetheless, it is hard to avoid the conclusion that some of those with power inside the EU during the crisis saw Greece as dispensable. Greece was treated differently between 2010 and 2015 than other Eurozone states that received bailouts, especially in regard to access to the ECB’s asset purchase programs. Greece received proportionately little support from the ECB’s Securities and Markets Program (Trebesch & Zettelmeyer 2018) and the ECB then deemed it ineligible to participate in both the ultimately unused OMT program and the massive Quantitative Easing (QE) program (Spiegel 2012a; Bensasson & Chrysoloras 2015). In 2011, 2012, and 2015 Greece was at risk of expulsion from the euro with the most serious threat in 2015 made possible by first Greece’s exclusion from QE and then the ECB cutting Emergency Liquidity Assistance to Greek banks (Spiegel P, 2014; Spiegel, 2015; Traynor, 2015). 
Moreover, imaginative constructions of Europe and Greece’s place in them played a part in the Syriza government’s approach to these problems. In 2015, Syriza’s first finance minister, Yanis Varoufakis, fatally never took this risk of Greek expulsion seriously. Indeed, Varoufakis (2017, pp. 93-5) convinced himself that Greece had the leverage to procure debt reduction by disrupting the ECB’s ability to pursue QE by defaulting on Greece’s interest payments on bonds held by the ECB. Underneath Varoufakis’ (2017, p. 236) misplaced optimism lay a story of Europe’s history in which, as he declared at his first Eurogroup meeting, ‘Europe is whole and indivisible.’ Contrary to the Habsburg Myth, Varoufakis’ version of the European ideal begins in the eighteenth and nineteenth century and it spreads out from Enlightenment Paris and pre-unification Germany southward. In his memoirs, he recalls first meeting the French Finance Minister, Michel Sapin in Paris with some optimism:
‘I explained that I was proposing a new relationship between Greece and the EU based on Jean-Jacques Rousseau’s concept of a contract between equals. Michel’s response was that of a brother-in-arms (Varoufakis, 2017, p. 188)’. 

About a press conference in Germany in February 2015 with Schäuble he recollects:
‘When I visited Paris I said I had told the French minister of finance that it had felt like a homecoming, that I was returning to one of Greece’s spiritual homes. In Berlin I expressed the same feeling and described how for almost two centuries the land of Goethe, Beethoven, Hegel and Kant had been a source of inspiration to Greeks across the political spectrum (Varoufakis, 2017, p. 214).’

Varoufakis cannot quite make himself take the imaginative claim to European unity formed from the Carolingians or Habsburgs and carried into Mitteleuropa with any seriousness. Reflecting on Giscard d’Estaing and Helmut Schmidt’s trip to Aachen cathedral for the bilateral Franco-German agreement that preceded the European Monetary System, he writes of Charlemagne:  
‘[He] who had briefly united the Roman empire and whose spirit encapsulated, at least for traditional Central Europeans, the longing for a borderless Christian European realm: Mitteleuropa or Paneuropa, as they invariably call it. …  Anyone who has watched the Eurovision Song Contest will recognize familiar elements of cheesiness at the notion that the president of France and the chancellor of Germany felt the need to visit the tomb of an ancient king to get his blessing for their attempt at a monetary union (Varoufakis, 2016, pp. 69-70)’. 

Yet in some other member-states, where what Varoufakis dismissed did resonate, the possibility of an EU without Greece was not unthinkable. During the Greek crisis d’Estaing and Schmidt gave a joint interview to the German newspaper Spiegel (2012b) in which d’Estaing told Schmidt that the former German Chancellor had been proven correct in his fears about allowing Greece to join the European Community since ‘Greece is basically an Oriental country’. Such skepticism towards Greece proved alive and well in the Eurogroup. Near fatally for Greece, Wolfgang Schäuble was able in July 2015 to win support from his fellow finance ministers to issue the Syriza Prime Minister with an ultimatum he did not believe any leader could accept. Contrary to Varoufakis’ hopes, the French government could not save Greece. Alarmed at the attempt to expel Greece, Emmanuel Macron, then France’s economy minister, texted Varoufakis (2017, pp. 453-4) to say that he did ‘not want [his] generation to be the one responsible for Greece exiting Europe’, only for Varoufakis later to be told that Merkel had ‘ordered Hollande to keep Macron out of the Greek negotiations’. Of course, Greece eventually retained its Eurozone membership. But it did so because the Greek Prime Minister, Alexis Tsipras, was willing, with but one symbolic concession offered by Angela Merkel, to acquiesce to the humiliation demanded by Schäuble’s ultimatum, and Greece remained shut out of QE until the program’s end. 
If Musil was right that the point of the grand ideal of Austria was that it could not exist, then so it is for the Europe of the Habsburg Myth. Accordingly, what matters is if the myth can, nonetheless, serve what Weiler (2012, p256, 263) has called the EU’s ‘political messianism’ – ‘the destiny to be achieved’ with all its ‘nobility’– that has historically been part of the EU’s legitimation. But seeing the relationship between myth and reality as a necessary illusion assumes a myth is benign in its consequences and in this case it is not. In practice the Habsburg Myth divides the EU by attributing the meaning of Europe to some member-states and not to others. Consequently, invoking the Habsburg Myth cannot serve, even rhetorically, as an appeal for European unity. Indeed, the more the myth is pressed in this way the more excluding Greece, and perhaps other states, can be politically rationalized. 

THE GERMAN AND HUNGARIAN QUESTIONS
The Habsburg Myth about the internal politics of Austria-Hungary rests on the idea that Austria-Hungary was a cosmopolitan polity with supra-national authority that could give political expression to, and protect, eleven official nationalities. Again, whatever Roth, Musil and von Rezzori contributed to the formation of the Habsburg Myth, they also present a picture where under the guise of an ideal of supra-national unity lay lethal nationalisms.
While the empire’s nationality problems in the Balkans during its twilight years have often borne the blame for Austria-Hungary’s demise, these writers saw German nationalism and its relationship to the empire’s supra-national pretensions as at least as strong a destabilizing political force. In The man without qualities, the Parallel Campaign is beset by fears from Kakania’s national minorities that it is a ‘covert Pan-Germanic plot’ (Musil 2017, p. 492). The Slavic groups gradually disappear ‘from among the “officially recognized minorities” whose claims should command the attention of the Parallel Campaign committees’ (Musil 2017, p. 562). In The Radetzky march, the novel’s definite anti-nationalist sentiment is focused on the Czechs. At one moment of despair, Franz Trotta feels ‘as if the whole world were suddenly made up of Czechs – a people he viewed as unruly, hardheaded and stupid and as the inventors of the very concept of “nation”’ (Roth 2016a, p. 244). But in the sequel, The Emperor’s tomb, Roth (2013, pp. 170, 15) gives the second of the two Chojnicki brothers a rather different view of the political threat to what the first calls ‘the only supra-nation the world has ever seen’:
‘Of course it’s the Slovenes and Poles and the Ruthenian Galicians, and kaftan Jews from Boryslaw, the horse-dealers from Bačka, the Moslems from Sarajevo and the chestnut roasters from Mostar who sing the “Gott erhalte” [the Emperor’s Hymn]. While the German students from Brünn and Eger, the dentists, apothecaries, hairdressers’ apprentices, photographers from Linz, Graz, Knittelfeld, the goitres from the Alpine valleys, they all sing the “Wacht am Rhein” [The watch on the Rhine]. Gentlemen, I predict that Austria will be destroyed by that Nibelung tendency! The heart of Austria is not the center, but the periphery (italics in the original)’. 
 
The narrator in The Emperor’s tomb, Carl Joseph’s second cousin, identifies the price paid by non-Germans in the empire for establishing Vienna as a cosmopolitan symbol, saying of his friends and future comrades: 
‘They had grown up in pampered Vienna that was continually kept supplied by the Crown Lands of the Monarchy, naïve, almost absurdly naive children of the celebrated and over-mythologized Capital and Residence City, which sat like a gleaming seductive spider, in the middle of a great black and yellow web, continually drawing strength and juice and glitter from the surrounding Crown lands. … So much hurt, so much pain, so much sacrifice had gone into making the center of the Monarchy appear to the eyes of the world as a home of the Graces, of merriment, and genius. (Roth, 2013, p. 68)’.

In a 1937 essay on the 19th century Austrian writer Franz Grillparzer, Roth (2016b, p. 239) describes ‘the nationalist arrogance of German Austrians viz-a-viz the other Austrians’ as ‘”the dictatorship”’. 
Certainly, for Roth and von Rezzori, the idea of Old Austria does serve as an antidote to the Nazi calamity. In von Rezzori’s (1989, p. 189) memoirs, The snows of yesteryear, von Rezzori’s father – ‘Old Austrian’ in every way and once believer in a Greater Germany – declares in 1939 that he is ‘a citizen of the Kingdom of the Romania’, a country that no longer wants him and whose independence Britain and France were now committed to defend against Germany. In The Emperor’s tomb, the first Chojnicki brother who thinks Austria ‘a religion’ declares that it is the ‘special idiocy of nationalists’ in post-war Austria to ‘claim that Austria belongs to the German republic’ (Roth, 2013, p. 170). The night of the Anschluss Franz Ferdinand Trotta climbs down into the tombs of the Habsburgs in the Kapizinergruft because there is nowhere else in the horror a Trotta can go (Roth, 2013, p. 183). 
Nonetheless, Roth, Musil, and von Rezzori all suggest Habsburg Austria is historically complicit in the Nazi catastrophe. In his essay on Grillparzer, Roth (2016b, pp. 239-40) makes the Austria of the Middle Ages ‘Latin, universalist, suspending national differences’, but suggests that from Joseph II runs a line that reaches the Nazis and ‘bestiality’. In The man without qualities, Musil (2017, pp. 113, 114) sets up at length Diotima for the birth of the ‘great, stirring idea’ with ‘a body’ and ‘an immortal soul’ only to climb down and write:
‘After this preamble it must be said that Diotima’s great idea amounted to nothing more than that the Prussian, Arnheim, was the man to assume the spiritual leadership of the great Austrian patriotic endeavor’. 

Diotima invites Arnheim to ‘the inaugural conference’ unaware of ‘the breach of protocol’ she commits in involving a Prussian (Musil, 2017, p. 179). Arnheim becomes ‘so persistent a presence’ he produces a ‘faint ringing’ in Leinsdorf’s ears ‘like the kettledrums and cymbals of an Austrian military march’ (Musil, 2017, p. 558). Leinsdorf muses that ‘no serious politician could ever put’ the issue of the discontent of the Crown’s national groups ‘on a level with the predilection of certain German Kakanians for the German Reich, which held Kakania in a geographic stranglehold’ (Musil, 2017, p. 563).
In Memoirs of an antisemite, the narrator’s Jewish lover shouts at him during the night of the Anschluss: ‘Don’t you realize, you imbecile, that it’s the Gott Erhalte, our old Imperial Austrian anthem, composed by our Hadyn, that they’ve embezzled for their dirty anthem of Greater Germany?’ (von Rezzori, 2008, p. 233). Von Rezzori also engages in The snows of yesteryear with the claim – one to which he recognizes himself prey – that ultimately to be Austrian was to be German speaking. He recalls that for Austrians like him in Bukovina Hitler coming to power was ‘welcome’ because ‘we were irked by the disdain with which we as the German-speaking minority were treated, as if the former Austrian dominion in Romania had been one of Teutonic barbarism over the ancient and highly cultured Czechs, Slovaks and Walachians, as if these had freed themselves from their oppressive bondage in the name of civilizing morality’ (von Rezzori, 1989, p. 129). For von Rezzori’s (1989, pp. 165, 167) father, whose antisemitism his son describes as ‘outright pathological’, ‘the Russians, Poles and Ruthenians were mere colonial populations’. By the time he wrote The snows of yesteryear, von Rezzori (1989, pp. 187-88) is left with his father’s ‘affinity for paradox’, which allowed the elder von Rezzori to put responsibility for ‘a profanation of once pure and stimulating ideas’ onto the ‘Prussianization of the Greater German idea’ without, his son is aware, contemplating Hitler’s origins. 
Of course, it would be utterly absurd to compare Germany’s position inside the EU to what happened after Austria-Hungary’s end. Nonetheless, as Austria-Hungary did, the EU does face an internal political difficulty in regard to the preponderance of German power.
 Part of this power comes from Germany’s position as the Eurozone’s largest economy and the simple fact that since monetary union entailed Germany sacrificing the Deutsche Marke Germany was able to set terms for the single currency in the Maastricht treaty (Marsh, 2009). Since the mid-2000s the Eurozone has also produced radically divergent outcomes for its member states, with one group of economies led by the German enjoying more growth and substantial trade surpluses (Streeck, 2015; Regan, 2017). Germany’s acceptance of monetary union rests on a constitutionally privileged position within the EU. In deliberating on the Maastricht treaty’s ratification, the German Constitutional Court ruled that any further transfers of power to the EU had to be within the constraints of German Basic Law. Formally this ruling leaves the EU’s authority having, in the Court’s words, ‘binding effects within the German sovereign sphere by virtue of the German instruction that its law be applied’ rather than as EU law (German Constitutional Court, 1993, para 55). In practice the consequences of this change lay dormant for nearly two decades. But the Eurozone crisis rendered it an acute political constraint on the EU’s decision-making (Peterson, 2014). The German government’s judgement of what the German Constitutional Court would tolerate – which in part meant what was acceptable to the German government itself – was an obvious limitation on the ECB moving to establish asset purchase programs (Spiegel 2014: loc 635; Tooze, 2018, p. 441). In these structural circumstances, Germany cannot avoid generating discontent towards its privileges. 
These monetary and constitutional advantages have been accentuated in their political consequences because Germany’s position inside the EU was also transformed in the 1990s by German reunification and the EU’s subsequent further territorial expansion eastwards to include first Austria and then eight east European states. The EU’s enlargement has ensured that the EU’s center of gravity has, like the Holy Roman Empire before it, moved eastward from Aachen towards Vienna. In its original territorial composition, the EEC had a Carolingian form in which its power centers in Brussels, Bonn, Paris and Strasbourg formed a rough square encompassing within those four lines Charlemagne’s capital at Aachen. France and Germany, as Varoufakis noted, signed the bilateral agreement that preceded the European Monetary System’s creation in Aachen. Now the EU includes all of the lands of Habsburg empire except Bosnia, the part of Galicia now in Ukraine, and the part of Banat now in Serbia (Kozuchowski, 2013, p. 13), and in story-telling terms the Habsburg Myth and the place it gives Germans in Europe is much more pertinent than it was in the pre-1989 EU. 
This territorial shift to a more overt Habsburg-centered EU is particularly problematic for France’s position in the Union. In response, President Macron has tried to turn the European ideal symbolically back to Aachen. When, in May 2018, he received the Charlemagne prize in the city, he said that ‘we’re in the presence of the Carolingian dream we want to live up to’ in times where there is a ‘Lotharingian risk’ (Macron, 2018). In January 2019, France and Germany signed the Treaty of Aachen to deepen co-operation between two states in the City Hall that until 1531 hosted the coronation feast of Holy Roman Emperors. 
However, Macron’s positioning of the historical symbol of European unity can only be a defensive move against a balance of power that is indeed moving eastwards at the expense of the previously privileged French relationship with Germany. At the ceremony for the Aachen treaty, the European Council President, Donald Tusk, warned that ‘to the east of Germany there are hundreds of places where the European spirit of a place – genius loci – is felt as strongly as in Aachen, Paris or Berlin, and where millions of people live whose hearts beat for Europe, a Europe of mutually supportive and equal nations’ (Quoted in von der Burchard 2019). Macron (2017) thought he could achieve Eurozone reform by asking Germany for it, finishing his Sorbonne speech in September 2017 titled ‘Initiative for Europe’ with a ‘proposal to Germany for a new partnership’ because ‘on all issues … France and Germany can inject decisive practical momentum’. But the subsequent Aachen treaty won’t and indeed can’t produce what Macron most wants, namely debt-sharing. Even if Merkel had been willing bilaterally to concede it to Macron, she could not have made the New Hanseatic League states – the alliance of north European and Baltic states led by the Netherlands – comply with her wishes. After the New Hanseatic League states had made common cause over a Eurozone budget, Bruno Le Maire, the French finance minster, lashed out in frustration at ‘closed clubs, alliances within the EU’ that divide Europe, ‘weakening the common project’. That common project, he insisted, had to come from ‘the core of the European Union’ which is ‘peace between France and Germany’ (Quoted in Khan, 2018). But the post-2004 EU rests as much on Germany’s relationship to the now independent states between it and Russia as Franco-German peace.
What lay east of the Austria was also crucial to the balance of power within the Habsburg empire, not least in regard to Hungary. For Musil, Roth, and von Rezzori the empire’s eastern frontier was a central part of the Habsburg Myth. The House of Habsburg began as the Ottomans rose as a European power. Habsburg Austria was supposed to defend a Christian Europe against that threat. When the Ottoman empire declined, Austria’s role as the guardian against what came from the East was reinvented to keep Russia out of the Balkan territory the Ottomans left. The father character in Memoirs of an antisemite feels that Austria’s historical task is ‘to protect Europe against the wild horses who kept breaking in from the East’ and ‘form a bulwark of Western civilization’ (von Rezzori, 2008, p. 195). For Franz Trotta what lies east of Austrian civilization is a place where ‘Ruthenian peasants made sacrifices to pagan gods, and the Jews raged cruelly against other people’s property’ (Roth, 2016a, p. 162). 
There was, however, little about Ottoman power that strengthened Habsburg power and these divisions still leave an awkward legacy for the EU. The rise of the Ottomans as a European power brutally exposed the inability of the Habsburgs to unite Latin and Greek Christendom against an external threat and then contributed to the eschatological frenzy in which Latin Christendom tore itself apart during the Reformation. The divisiveness of the Ottoman issue also created a Hungary problem for the Habsburgs. The Ottomans destroyed the medieval Hungarian kingdom at the Battle of Mohács. Thereafter the Hungarians expected Habsburg assistance in their resistance to the Ottomans. But in stopping the Ottomans entering Austria at the Battle of Saint Gotthard, Emperor Leopold I abandoned what was supposed to be the strategic aim of the campaign to liberate Hungary. Instead he signed the Peace of Vasvár, which reversed some Ottoman military losses and lasted until the Ottomans attached themselves to Hungarian rebels against Habsburg rule and headed for Vienna.  
This history serves as fuel for a Hungarian nationhood preoccupied with forces arising from Hungary’s east whether the Ottomans or the Soviets or Muslim refugees and migrants. In Viktor Orbán’s (2006) nationalist story-telling, Hungarians were abandoned to the Soviet Union in 1956 while ‘provid[ing] evidence in their own blood’ to awaken western Europeans to the ‘destructive trend’ by which western Europeans were ‘threatened’ by Soviet communism. Whilst Hungarians remember their suffering at Soviet hands, Orbán (2018a) says, the western Europe Left ‘continues to see communism and its crimes in a peculiar, blurred light’. In a 2018 speech, commemorating the 1848 Hungarian rising, Orbán declared ‘we sent the Sultan home with his Janissaries, the Habsburg emperor with his accomplices, and the Soviets with their comrades’. Now, he rails, ‘there are … external forces and international powers … who want to take our country from us’ (Orbán 2018c). Orbán (2018b) says out loud that ‘there is a metaphorical fault line between East and West’, which, he asserts, arises from divergent historical experience and memory about what lies east of the EU.
Even after Hungary’s old territory was recovered from the Ottomans, Hungary continued to pose an internal and external problem for Habsburg Austria. The reluctant union with Hungary in 1867 was born from Austria’s humiliating defeat by Prussia the previous year. For Musil’s (2017, p. 490) authorial voice in The man without qualities, conceding the dual monarchy of Austria-Hungary stripped meaning away from Austria: Austrians were ‘supposed to feel like Imperial and Royal Austro-Hungarian patriots’ when they did not. Count Leinsdorf deals with this problem ‘by excising Hungary altogether from his watchful mind’ (Musil, 2017, p.  491). In one of his essays, Musil put the issue the other way around, saying that after 1867 Austria ceased to exist (Zisselsberger, 2004, p. 32). 
Meanwhile, Hungary’s own nationality problems – with the Hungarian kingdom ruling over Romanians, Serbs, Croats, Slovenians and Slovaks – ensured deep divisions about the Empire’s Balkans’ frontiers. While the Emperor and his advisers wanted to contain Russia by absorbing the territory the Ottomans forfeited, Hungary was adamant that bringing more Slavs and Romanians under the Crown should be avoided at all costs. For Roth this division of Austro-Hungarian interests produced a chasm in the empire as the Habsburg Myth reached its denouement. When in The Radetzky march news of Franz Ferdinand’s assassination arrives in the middle of a regimental summer festival, the Hungarian characters compete to show their indifference and then their merriment since ‘it doesn’t concern us in the least’ and ‘there are other heirs left’ (Roth, 2016a, p. 312). 
Despite its central position in Austria-Hungary, Hungary could not readily be incorporated into the Habsburg Myth. It exposed the awkward truth that the empire’s subjects did not all identify as Austrian in addition to their own nationality; indeed, these subjects saw nationhood as self-defense against imperial powers. It also ensured that the empire’s nationality issues constrained its external survival. For the EU, Hungary poses a qualitatively different but historically resonant problem. Orbán is not indifferent to claims about European unity. But his version of Hungarian nationhood makes that unity religious in a Union that justifies its authority in secular values. This dissonance then fuels Hungarian nationhood further. Like other central Europeans with a historical memory of Ottoman and Soviet rule, Hungarians still regard nationalism as a safeguard against the imperial version of supra-national authority rather than a problem (Auer, 2010, p. 1173).
 In this respect the German and Hungarian questions for the EU as a supra-national polity come together in the power dynamics around competing nationhoods. The German Constitutional Court’s (1993: para 44) Maastricht verdict began from the premise that ‘each of the peoples of the individual states is the starting point for a state power relating to that people’. But the political expression of a national people bound together ‘spiritually, socially and politically’ takes on a different meaning and with different consequences when asserted in Hungary than in Germany. As was demonstrated during the 2015-16 refugee and migrant crisis, the German government has the power to insist that what is good for Germany is good for the whole EU (Auer, 2019, p. 5), even though the policy position to which Merkel finally moved the EU was rather close to Orbán’s starting place. In schematic terms, German nationhood lays claims to the internal part of the Habsburg Myth where the dominant state represents the supra-national unity of the whole, leaving Hungarian nationhood a problem, even as that nationhood lays claim to the external part of the Habsburg Myth, where the Habsburgs are the eastern bulwark of an explicitly Christian supra-national civilization. 

‘WORLD PEACE’ AND THE PROBLEM OF OIL
From its creation Austria Hungary was trapped in a set of geopolitical difficulties in part incorporated in Russia’s rivalrous casting in the Habsburg Myth. During the era of the Holy Roman Empire, Habsburg Austria could not banish Russia from European influence because it needed Russia to try to thwart France, especially when Britain proved an unreliable ally. By contrast, during the second half of the nineteenth century, Habsburg Austria desperately wished to check Russian power because as the Ottomans declined it feared Russian control of the Adriatic Sea. Through both geopolitical predicaments ran Habsburg Austria’s geographical difficulty in a world where the west European powers had turned to overseas empire and Russia had become a continental power. These problems were then reinforced by the issue Hungary created for Austria Hungary’s internal political capacity to decide how to respond to these dilemmas, and the structural military issues created by the empire having both a joint Austro-Hungarian army and separate Austrian and Hungarian armies. Perhaps unsurprisingly in these political conditions, Franz Joseph and his heir Franz Ferdinand saw Austria-Hungary in the last years before the First World War as the European state most interested in peace and diplomatic methods. Before Ferdinand’s assassination they were adamantly opposed to any war in the Balkans, albeit the Austrian Chief of the General Staff, Conrad von Hötzendorf, was a relentless proponent of pre-emptive war (Clark, 2013: ch 2). When war did come in 1914, the empire was the least prepared of any of the major European powers.
On these geopolitical matters Musil again takes measure of the illusions at work in the Habsburg Myth. Throughout The man without qualities, Musil (2017, p. 1083) inveighs against what he calls the ‘profound innocence’ of Kakania’s ‘convictions’. Those organizing the Parallel Campaign cast Austria in pacific terms. The Count ruminates on Franz Josef as the ‘Emperor of Peace’ as a symbol for Austria (Musil, 2017, p. 189). The War Ministry is the one ministry not to get a committee in the Parallel Campaign. Diotima finds her ‘crowning idea’ for the campaign in her pronouncement that ‘the True Austria was the whole world’ and ‘the world … would find no peace until its nations learned to live together on a higher place, like the Austrian peoples in their Fatherland, Greater Austria, a Global Austria’ (Musil, 2017, p. 185). 
But whilst Diotima is ‘in rebellion against the thinking of the older school of diplomacy’, geopolitical realities mount around her (Musil, 2017, p. 112). Stumm makes an appeal at the Parallel Campaign’s first session to spend money on the army and its equipment. Initially, ‘most of those present’ feel that ‘this speech [i]s not in keeping with the meeting’s real purpose, but as the General became more dominant acoustically’ the mood changes and Diotima’s maid reports through the keyhole that ‘now they’re talking about war’ (Musil, 2017, p. 192). Stumm warns that whilst ‘almost everyone considers our era the best-ordered of all time’ it is a ‘delusion’ that ‘the past is dead and gone as a punishment for something that got out of order’ and ‘people who know their history shouldn’t succumb to it’ (Musil, 2017, p. 348). The General spends time reading in search of ‘that great redeeming idea Diotima wants’ until he reaches his limits with the suggestion that he ‘read Kant or somebody’ and concludes that in the end there will be ‘bloodshed’ (Musil, 2017, p. 505). Meanwhile Arnheim has involved himself in the Parallel Campaign to purchase control of the oil fields in Galicia and sees the group’s activities as ‘excursions into fairyland’ (Musil, 2017, p. 214). It soon transpires that Arnheim is working with Stumm, who is concerned about how much the Navy must pay for oil and supply in the event of a war, given the Galician fields’ proximity to the Russian border. 
Musil’s attention to oil in the novel reflects the geopolitical denial on the issue in evidence in Austria-Hungary during the last years of the peace. The Galician oil fields were crucial to Austria-Hungary’s unreadiness for the First World War. Galicia was the only domestic source of oil Austria-Hungary and Germany would ever have. From the war’s start, Austria-Hungary’s military endeavors were impeded because there was no easy means of transporting oil from Galicia to the empire’s naval base in Pola on the Adriatic coast and no reserves of oil had been stockpiled for the navy before the war started (Frank, 2007, pp. 21, 251). The absence of transportation resulted from the composites parts of the Austria-Hungarian government’s inability to recognize the military need to build a railway line from Galicia to the Adriatic port (Frank, 2007, p. 183). While the empire had a strategic interest in Galicia’s oil production, the provincial Galician authorities, dominated by a Polish elite, controlled the Galician oil industry (Frank, 2007, p. 35). When Russia claimed its quick victory in the Battle of Galicia, a development that shocked the Austrian-Hungarian imperial state (Judson, 2016, p. 408), the empire then lost control of the oil fields for the best part of a year, leaving it dependent on securing what proved a limited supply from then neutral Romania (Frank, 2007, p. 187).
Some of Austria Hungary’s pre-1914 difficulties have parallels with those the EU faces. The EU defines itself, as Austria-Hungary did, as an agent of peace (Weiler 2012). As Jean-Claude Juncker (2018) said in his 2018 State of the Union address, ‘Europe’s rallying cry’ is ‘never again war’ and insisted ‘we will not militarize the EU’. Like-Austria Hungary, EU also confronts a resurgent Russia, and is internally divided about what to do about it. 
One part of the problem Russia creates for the EU has palpable echoes of Austria-Hungary’s Galician problem. Eastern Galicia is now part of western Ukraine, and the EU’s biggest geopolitical failure over the past decade has been in Ukraine. Over some years the EU negotiated an association treaty with the Ukrainian government led by Viktor Yanukovych. This policy constituted a compromise between those eastern European states, like Poland, that wished to see Ukraine enter the EU and those western and southern European states opposed to further expansion to Russia’s borders (Spiegel, 2014; Tooze, 2018, p. 490). By 2013 it was clear that, contrary to the EU’s wishes, the Yanukovich government wanted Ukraine to maintain an economic relationship with Russia as well as pursue the association agreement. But the EU’s insistence that Ukraine had to choose between the EU and Russia ignored the fact that Russia was willing to impose sanctions if the Ukrainian government chose the EU and was offering reduced oil and gas prices and much more generous financial support than the EU and the International Monetary Fund if it chose Russia.
When the EU erroneously thought the agreement was finalized in November 2013, Yanukovych let it be known that his government did not wish to proceed with the treaty. The Austrian President found out that the treaty was defunct when he was sitting in the Hofburg – the former Habsburg palace – with Yanukovych and received a piece of paper with a news alert from the Austrian news agency. He reportedly turned to Yanukovych and said: ‘Now I really don’t know what is going on any more’ (Quoted in Spiegel, 2014). When, after Yanukovych’s government fell, Russian soldiers seized control of the Crimean Parliament building and set up the referendum, the disbelief apparently continued. The editor of the journal Russia in Global Affairs told the House of Lords EU Committee that on the day of the referendum he received calls from European diplomats saying: ‘It cannot happen. It is just a bluff’ (House of Lords, 2015, p. 24). 
Finally forced to act in the face of these Russian-made realities, the EU moved from displaying geopolitical naivety to geopolitical weakness. After Russia completed the annexation the EU was unable to mobilize the aggregated power of its member states into a response that went beyond diplomatic measures and economic sanctions. This relative inaction reflected its weak competence on geopolitical matters, its militarily dependence on NATO to deter, and deep conflicts of interest between EU member states in regard to Russia not least around energy dependency and security (Novaky, 2015, pp. 245-6).  
The EU did not, of course, meet its end over the Ukraine crisis. It was though little better prepared for what Russia did during it than Austria-Hungary was for the Battle of Galicia. The EU appears to have had as similarly poor understanding of the consequences of Ukraine’s need for a secure gas supply and the constraints on its own ability to pursue a confrontational policy against Russia given Germany’s energy dependency on Russia, as Austria-Hungary’s decision-makers did of the consequences of Galicia’s oil and the state of transportation links between Galicia and the Adriatic coast. 
Several months after Russia’s annexed Crimea, Merkel said in a speech at a G20 summit: ‘Who would have thought it possible that 25 years after the fall of the Berlin Wall … something like this could happen in the middle of Europe?’ (Quoted in Financial Times, 2015). Yet but a few years earlier Russia had invaded Georgia, as in the immediate years before the First World War Serbia had expanded its territory by more than 80 per cent in the two Balkans Wars without Austria-Hungary absorbing the consequences. As Stefan Auer (2015, pp. 961, 963) argues, the EU may ‘define[] itself as a non-violent power’, but it has a neighbor that does not eschew ‘violent confrontation’. Consequently, it needs a geopolitical capability yet it has set itself against having one and its internal political structure makes realizing one extremely difficult. 

CONCLUSIONS
The powerful literature Austria-Hungary’s end bequeathed fuelled a Habsburg Myth. Beyond Zweig, it also offered a critique of the myth’s contradictions and the dangers they in practice posed for Austria-Hungary and Europe. The Habsburg Myth does lay claim to a story of European unity. But this story is inexorably tied to the western Roman empire, the Roman Catholic Church and the Holy Roman Empire and a religious, cultural, and political opposition to Byzantium. Within the empire’s borders the Habsburg Myth appears to offer a story of supra-national providentialism holding back the forces of sectional parochialism. But this quixotic narrative evades political questions about the disparate positions held by Germans and Hungary within the multi-national empire. Indeed, for Musil (2017, pp. 104, 560-1), just such ‘dreamy-sweet’ weightlessness that ‘simulate[s]’ unity is indispensable to the myth because ‘the delight in storytelling itself’ is ‘what is lost in the farther reaches of Kakania’. Tragically, it is the myth’s last historical act that is most authentically European because the slaughter of World War One did actually unite almost all of Europe in an experience of destruction. 
Nonetheless, some striking aspects of the present EU can be understood by reflecting upon the Habsburg Myth and Roth, Musil, and von Rezzori’s ruminations on it. Greece was in part vulnerable to expulsion during the Eurozone crisis because its place in the historical mythos of Europe the Habsburg Myth bequeaths is so weak. Varoufakis’ failure to understand that the EU could be conceived by other Europeans as the representation of a historical European ideal that excludes Greece contributed to a serious error of judgment on his part about the threat of expulsion facing Greece. 
Germany, meanwhile, cannot simply be another member-state of a supra-national EU anymore than the Germans were simply one of eleven official nationalities in Austria-Hungary. Indeed, a reunified Germany should have been seen as an internal and external shock to the EU as Austria’s 1866 defeat at the hands of Prussia and the creation of a unified German state without Austria was to Habsburg Austria. This structural change in the territorial composition of, and balance of power within, the EU was compounded by the fact that the first significant European act of the reunified Germany was to accept the end of its national currency it has first agreed before November 1989 and then attach constitutional conditions setting it apart from all other member states. In the post-1989 world, the Franco-German axis has been hollowed out, exposed as it is to the new alliances available for Germany to its east, and to the de facto German veto on further integration established by the German Constitutional Court. 
France’s weakened position in the EU is indicative of the EU’s shift from its territorially Carolingian origins to a polity that significantly but far from entirely resembles the Habsburg empire. In this more Habsburg-shaped EU, Hungary is increasingly proving an awkward member, as Hungary was to the Austro-Hungarian union. Hungary though is also a conduit of the Habsburg Myth because Hungarian nationhood embraces a Christian story about the empire’s eastern border. 
The EU itself, meanwhile, faces comparable geopolitical issues to Austria-Hungary and shares some of its geopolitical naivety and internal decision-making difficulties in dealing with them in regard to Russia. There are too many conflicting interests within the EU, not least in regard to energy dependency on Russia, to decide collectively how to manage the Russia question, even without the EU’s strong tendency to evade geopolitical matters with idealistic discourses.
The EU is likely to remain haunted by the Habsburg Myth. Whatever its relationship to what came after Habsburg Austria in Europe, the Habsburg empire while it lasted had, Roth (2016c, p. 92) wrote in 1928, ‘at least been a sun’ in contrast with the darkness that would follow. To remember Habsburg Austria is to situate the EU temporally against the inter-war decades of catastrophe in Europe that preceded the EEC’s creation. 
Nonetheless, the Habsburg Myth, as its own creators reveal, only demonstrates that there is no unifying historical story to Europe that can be told beyond the immense suffering generated in Europe by, among other things, the divisions of Christianity and the recurrent plight of Jews. What the Habsburg Myth lays claim to historically can neither be reduced to Europe because Christianity is a universal religion nor encompass it because the Roman empire, the Holy Roman Empire and Christianity divided Europe. The myth also cannot disguise the EU’s internal hierarchy or the divergent historical memories of its member-states, including in their relationship to nationalism. The illusions inherent to the Habsburg Myth’s providentialism are also revealing about the EU’s geopolitical self-deception. There is indeed a strong case for ‘gloomy Europeans’ to return to the Habsburg Myth for illumination, but it is to see what Roth, Musil and von Rezzori understood and Zweig did not. 
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