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THE POLITICS OF ASSIMILATION IN JAPANESE ARCHAEOLOGY

Clare Faweett

At first glance, the story of Hokkaido's native inhabitants, the
Ainu, and their eolonisers, the mainland Japanese, seems to offer
obvious historical parallels with the European e¢olonisation of North
America. Hokkaido has long been the frontier of Japan. Over the past
few hundred years, the Japanese have colonised the island and reduced
the indigenous Ainu populetion, who were culturally, linguisticelly and
physically different from the Japanese, to an almost completely assim-
ilated minority group within the larger, mainly homogeneous Japanese
population. The eclonisation and subseguent incorporation of Hokkaido
into Japan has differed, however, in key ways from the American
experience. The Ainu language and culture have been elmost completely
lost, due to standardised Japanese education for Ainu echildren.
Centuries of interaction have resulted in extensive physical assim-
ilation of the Ainu into the Japanese population. The contemporary Ainu
community, furthermore, lacks cohesion and a strong ethnic identity.

Another significant difference is in the attitude toward ethnicity
and nationality in North America as compared to Japan, Canada and the
United States are nations where ethnie and racial plurality is accepted
and often encouraged. In Japan, by contrast, the notion of the Japanese
nation comprising a linguistieally, racially and culturally homogenecus
people is deep-rooted. Ethnie differences are not readily zecepted.
The Ainu and other minority groups are expected to assimilate and try to
blend in as best they can,

These factors, among others, have had an effeet on the development
of archaeological research in Japan. Japanese archaeologists consider
the study of Hokkaido's past an integral part of general Japanese
histery. In North Ameriez, the cclonisation of native Indian land by
Europeans has resulted in the study of the Indian past as anthrepology
and the study of the Eurcamerican past as history (Trigger 1980, 671).
Hokkaido prehistorie research, imn contrast, is anthropological oniy in
the sense that it uses analogies from ethnographic research to try to
reconstruct aspeects of prehistoric sccial and econcmic life.

I will begin this paper by tracing the development of Japanese-Ainu
relations during the years prior to, during and after the colonisation
and incorperation of Hokkgido. Next, I will examline the history of
Japanese archaeclogy, focussing specifically on issues pertinent to the
study of both the Ainu and Hokkaido prehistory. Special attention will
be paid to first, the polities of assimilation and second, the pre-war
and wartime ultra-nationalist ideclogy, since officiel policies
governing both of these have affected research aims and interpretations.
Finally, 1 shall discuss whether recent movements to revive ethnic

(Archaeological Review from Cambridge 5:1 [1986])
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consciousness among the Ainu people have had an impact on archaeological
research in Hokkaido and on Jomon studies throughout Japan.

Hokkaido: Colonisation and Assimilation

Hokkaido, the northernmost island of the Japanese archipelagc, has
for centuries had the romantie image of being Japan's rugged and wild
final frontier. Even todmy, such a notion persists in the undercurrents
of Jepenese popular culture. The island is seen as a land of hope,
freedom and new beginnings for the young and vigorous. It is slso a
country of bieak wilderness, forests, freezing winters and, long ago,
unfriendly natives. A popular theme of Japanese television serials is
of young people escaping the pain of unrequited love or the death of all
close family members by emigrating, not exactly abroad, but to Hokkaido.

Centuries ago, Hokkaido and northern Honshu were true frontiers.
The Kojiki and the Nihon Shoki (the oldest chronieles of Japan completed
in AD 712 and 720 respectively) depict this northern area as inhabited
by people hostile to those pelitieally aligned with the early Japanese
Yamato eourt in western Honshu. Early, often hostile, contacts with
sboriginal groups ealled the Ezo and Emishi (possibly ancestral to the
contemporary Ainu) took place in northern Honshu (Barnes n.d.; 1%83, 6).

Contacts between the Japanese and these northern peoples continued
for centuries. They are recorded in early Japanese histories and pos-
sibly remembered in Ainu oral traditions. The Nihon Shoki deseribes a
military advance into a northern island, thought to be Hokkaido, as
early as the seventh century (Philippi 1979, 10; Takakura 1960, 10). By
the end of the ninth century, the Ainu had been forced to retresat from
most of Honshu and the late twelfth century saw clans affiliated with
the central Japanese court in Kyoto comsolidating their positions
throughout northern Honshu (Geiser 1877, 10). Over the next few cent-
uries, there was a gradual movement north into Hokkaido by small numbers
of Japanese. They came to escape the incessant wars in southern Japan
and to settle in seattered groups in Hokkaido. In this way the Japanese
life style and feudal traditions were first introduced into the island
{Takakura 19606, 11). Many of the people living in these settlements were
fishermen. Some of their more powerful leaders built forts. Eventually,
they came under the sway of the Ande Clan of northern Honshu.

We have archaeological evidence that trade between the Japenese and
people in the north oceured in these early times. Small burial mounds
resembling those of the later Kofun Period (AD 300-600) In central Japan
have been found in south-central Hokkaido near the city of Sapporo.
These graves contained iron swords and Sue pettery, both from the south,
and dated not from the Kofun Period but from the later Nara and Heian
Periods (AD 710-1185) (Aikens and Higuchi 1982, 291; Philippi 1979, 1I1;
Sakurai 1966, 549). The temporal difference in the adoption of new
cultursl forms between central Japan and eastern Honshu and Hokkaido is
nowhere more pronounced than in central and northern Hokkaido. Here
Japanese culture, came in the form primarily of trade goods. Archaeo-
logists are still debating, furthermore, whether the Satsumon culture,

to which these pgraves belong, ecan be attributed to the Ezo or Emishi or
whether it can even be linked to the contemporary Ainu. Some have argued
that there is sufficient evidence to show that the Satsumon culture
developed direetly into the historie Ainu (Aikens and Higuehi 1982,
315). Others, however, have pointed out that Jomon-Satsumon-Ainu con-
nections are still unelear (Kikuechi 1981, 85; Chnuki-Tierney 1981, 208}.

It has been only within the last 300-400 years that Japanese from
the south have made signifieant inrocads into Hokkaido. At the beginning
of the fifteenth century, people we can definitely eall the historie
Ainu oecupied Hokkaido, the Rurile Islands and parts of Sakhalin
(Figure 1). At its peak, this population could have been as small as
40,000 or as large as 100,000 (Sala 1975, 45). Although we speak of
"the Ainu", the culture was not monolithie but had considerable regional
variation. These differences in material culture, religious practice and
lifestyle reflect the varying social and ecological environments of
widely dispersed Ainu groups. Contaect with Russians, Chinese and
Japanese affected the development of Ainu culture in different regions
(Ohnuki-Tierney 1974, 191; Philippi 1979, 12).

Unlike their Japanese neighbours to the scuth, the Ainu were not
agrieulturalists but had an economy based on hunting, gathering and
fishing. They were well-adapted to this lifestyle, living comfortably
and supporting a stratified society. Although bound together by a

‘similar culture and language, political unification in the form of a

self-conseicus nation or bureaucratic state never oceurred, Internecine
warfare among the upper stratum of the scciety wes common. The Ainu
language, culture and physical charecteristies were quite different,
however, from those of the Japanese (Chnuki-Tierney 1981, 19).

It was during the fifteenth century that the Japanese, through
sporadic settlement and trade, gained a first tentative foothold in
Hokkaido, or "Ezo", as the island was then called. The Ainu, willing to
exchange surplus skins, dried fish and game for iren tools, pottery and
other luxury goods, continued to interact with the newcomers just as
they had traded with Japanese on Honshu for centuries. As the Japanese
population grew, eonfliet over game and fish resources led to Ainu raids
on Japahese settlements. The settlers retreated to the southwest tip of
Hokkaido where, in 1514, the Kakizaki family were given responsibility
by the Ando elan of northern Honshue to handle Ainu affairs. An effort
to suppress the Ainumilitarily, ended in a series of confrontations
during the sixteenth century. The Japanese, faring badly against strong
opposition, eventually aopted for reconeiliation and in 1550 peace was
made. Two Ainu leaders, one in the east and the other in the west,
became the recipients of revenue derived from taxes extracted by the
Kakizaki from merchants trading in Hokkaido {(Takakura 1960, 12-14).

The Japanese realised that their position in Hokkaidec was preecar-
ious, The minority Japanese population eould not dominate the Ainu by
foree and the cold climate and infertile soils of southern Hokkaido made
agriculture, particularly wet-rice agriculture, difficult. OQecean and
forest resources in the limited Japanese territory, furthermore, soon
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showed signs of over-exploitation. The Kakizaki ov?rcame thes? pro?lems
by conecentrating on trading. Because they had rgce{ved excluste rights
to deal with the Ainu, they soon became intermediaries, exchanging goods
on one side with the Ainu and on the other, with merchants from central
Honshu. Hokkaido was divided into several domains, or basho, each of
which was assigned to a Kakizaki retainer (Takakura 1960, 26). In Japgn,
the market for animal skins, dried fish such as salmon, other matlne
products and Ainu handicrafts grew. The Alnu, in return, recE|v?d
shipments of rice, sake and tobaceo (the latter often & prese?t) in
addition to iron teols, pottery and other exotie goods. The Kaklza?l.
who depended on Ainu goodwill for survival, tried to ensure that fradlng
was fair. They also favoured a poliey of segregatioq, separatling the
Japanese from the Ainu so that ties were mainly economiec.
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In 1604, the Kakizaki were renamed the Matsumae by Tokugawa leyasu,
the military ieader of Japan. The Matsumae gained strength through this
official declaration of enfeoffment since they could now receive
mititary backing from the forees of other Japanese eclans. The new
status of southern Hokkasido as a feudal domain meant, furthermore, that
the central Japanese government, the Tokugawe Bakufu, in Ede (now Tokyo)
was made aware of the northern jsland and its inhabitants. Ezo, never-
theless, remained a peripheral colony not incorporated into the Japanese
state and of interest primarily as a source of specific resources.

With inereased trade the charaeter of Japanese-Ainu relations
changed. Contaet with the Japanese soon began to affect the Ainu life-
style, particularly in regions close to Matsumee holdings. Some Ainu
groups previously devoted to hunting, fishing and gathering began to
spend time cbtaining and processing trade goods for southern markets and
thus became dependent on rice for food. This trend was encouraged by
Japanese merchants who urged the Ainu to hunt, fish and colleet speeifie
luerative resources, providing them with eredit in rice end other com-
medities in return for assured supplies. More effieient but destruetive
techniques of collecting and processing were introduced. These
practices resulted, over time, in extreme ecological, economie and
social dislocation of the Ainu. In the 16005, Japanese settlers began to
venture further into Ainu territory and stay there longer.

Al first they went in search of game and fish though, after 1631,
gold was a major attraction. While the Japanese population in Hokkaido
remained small and regionally contained, the Matsumae had been able to
contreol their behaviour towards the Ainu., Still weak militarily, and
afraid of armed confliet, the Matsumae's poliey had been to treat the
Ainu as trading equals, leaving them politiecal and eultural autonomy.
Japanese who gradually moved into Ainru territory, however, rarely felt
it necessary to adhere to Matsumae poliey. They saw the Ainu as naive
and inferior and, consequently, exploited them whenever possible. Ainu
discontent resulted in rebellion in 1668 when Shakushain, one of the
Ainu lesders, tried to drive the Japanese out of Hokkaido (Philippi
1979, 13). His attempt failed and peace treaties, signed by Ainu
leaders in 1685 made the Metsumse politically as well as economically
dominant throughout Hokkaido. The terms of the treaty differed from
place to place. In some regions the Ainu were obliged to trade with the
Matsumae and supply labour and other servieces for the local lord
(Takakure 1960, 2%). Shakushain's defeat marked the end of Ainu power
in Hokkaido. Their population decimated by diseases such as measles and
smallpox whieh ceme with the Japanese, their traditional lifestyle and
economy threatened by the destruetion of the natural environment, the
Ainu became legally as well as economieally bound to the Japanese.

It was in the late 1700s that the major shiit in Japanese-Ainu
relations occured. Ungble to farm, the Matsumae derived their income
almost exclusively from trading. Over the years they had become
increasingly dependent on leans from merchants to buy trade goods from
the Ainu and run their large, expensive estates, As their debts mounted,
the Matsumae found it easier to relinquish their réle as intermediaries
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and contract the basho direetly to merchants from Honshu (Takakura 1960,
30). The contrget payments assured them an annual income and meant that
they no longer had to deal directly with the Ainu.

The Metsumae had been patronising but had never condoned active
exploitation of the Ainu; they needed the Ainu as the Ainu had come to
need them. In many regions, dpart from trade relations, the Ainu were
left alone. Encouraged to retain their own language and culture, they
were still allowed to learn and use Japanese or practice agriculture if
they wished. In contrast, the Honshu merchants soon realised that their
profits would increase if the Ainu in each area were dependent on trade
with only one merehant. By forbidding the people in one region from
trading with merchants in other areas, refusing to teach them Japanese
and banning agriculture while encouraging over-fishing, the traders
maintained tight control over much of Hokkaido (Takakura 1964, 42).

During the 1700s, natural resources were further depleted. A
larger market for Hokkaido geods was developing in Japan. Many Ainu
groups, now dependent on a range of Japanese products -- rice, sake,
yeast, salt, tobacco, pans, knives, fabries [ike cotten for elothing,
dried goods and laguer ware, Dbecame indebled to Honshu merchants. They
paid off these debts by producing export goods such as sea cucumber,
tangle {a kind of marine algae) and dried fish. Ainu in many aceas were
organised in production teams to produce goods on coniraet.

In 1789, there were minor Ainu uprisings in several regions. These
might have been overlooked had the Tokugawe Bakufu not been sensitive to
the threat of Russian penetration into Hokkaido. Imperial Russian
traders were befriending the Ainu and encroaching on areas that the
Japanese wished to control. The Bakufu, blaming problems in the north
on Matsumae mismanagement of Ainu affairs, took direct control of
Hokkaido in 1799. They reinstated the Matsumae in 1821 but, in 1854,
took eontrol of the island once more (Takakura 1960, 9). By this time
Japanese interests in Hokkaido were military, political end economic.

The Tokugawa saw a strong presence in Hokkaido as essentizl. Since
the feudal system on the main islands depended on labour, immigration
by Japanese colonists did not seem possible as the feudal lords were
reluctant to release their peasant farmers. The Japanese, therefore, set
about appeasing and acculturating the Ainu (Takekura 1960, 55). This
was done by providing them with limited opportunities to learn arith-
metie, the Japanase language and farming. The aim.was to draw the Ainu
closer to the Japanese in the south and away from Russian influence.

The Meiji restoration of 1868 began & new era in the histery of
Japan and of Japanese-Ainu. The Meiji Government fully eppreciated the
strategic importance of Hokkaido as a buffer zone between the main
islands of Japan and Russian settlements in Sakhalin and the Kurile
islands (Sala 1975, 47). Thus, an ediet of 1869 incorporated Ezo into
the Japanese nation was issued in Tokyo. The isiand was renamed Hokkaido
and its Ainu inhabitants, numbering 15,000 to 16,000, were declared
legally Jaspanese [Geizer 1977, 12; Philippi 1977, 14; Sala 1975, 46).
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The Meiji Period (1868~1912) was n time of frontier opening in
Hokkaido. The Government encouraged massive emigration of main island
farmers to the north. Land-hungry Japanese were eager to go. Between
1882 and 1885 alone, 130,000 migrants from Honshu flooded into Hokkaido
(Geiser 1977, 268). They came to tame the 'virgin lands' of the Ainu
hunting and fishing grounds and to assimilate into mainstream Japanese
life the "unecivilized native inhabitants™ (the Ainu) (Sala 1975, 47).
The influx of Japanese colonists soon destreyed the flora and fauna
which the Ainu had always depended on for food. Forests were cleared,
nets blocked rivers and estuaries and deep-sea drag net fishing was
introduced. With their economic base destroyed and old lifestyle dis-
rupted, the demoralised Ainu dispersed throughout Hokkaido to become
reluctant farmers or migrant labourers (Philippi 1979, 13).

The Meiji Government took conscious steps to hasten Ainu assimil-
ation. Prohibitions were imposed on traditional hunting and gathering
activities, religious rituals and the distinetive tatooing of Ainu women
(Sala 1975, 47). Children were educated in Japanese, at first in
Japanese schools, later in separate, segregated institutions (Peng
1977a, 85). The Hokkaido Native Peoples Protection Lew, issued in 1899,
tried to force assimilation by resettling Ainu on eultivatable land
which they were given on the condition that it be farmed. The aim was
to eneourage these people to adopt a Japanese lifestyle by turning them
into model Japanese farmers (Geiser 1977, 12; Sala 1975, 48).

These policies, started in the Meiji Period and earried on into the
Taisho (1912-1925) and Showa {1925-present) were effective. By the
1940s, the native Ainu culture had all but disappeared and -the Ainu
language, still spoken in the 1920s and 1930s, had practically become
extinet. Deprived of alternative subsistence possibilities, the Ainu
people had turned to agriculture, cultivating mainly millet and veget-
ables rather than rice. Growing these crops allowed many Ainu to engage
in subsistence rather than cash farming. This meant that while many Ainu
beeame sedentary agriculturalists, they still lived separately from the
majerity Japanese population, never being fully assimilated into main-
stream Jepanese life {Geiser 1977, 14; Philippi 1879, 15).

Since the end of World War I[I, the Japanese Government has let the
Ainu get on with assimilation at their own pace, Since 1947 when the
Hokkaido Protection Act was revoked, Government assistanece has been
channelied through the Utari Association which is now under Ainu
control. This poliey of "benign neglect™ {Sala 19735, 48) has meant that
the size of the Ainu population (that is, people who are registered as,
or admit to being of Ainu descent including most "mixed-blood Ainu" who
are culturally and physieally indistinpuishable from the Japanese), has
stayed relatively stable at about 18,000 to 20,000. This is more than
at the beginning of the Meiji Period but is still a small proportion of
Hokkaido's five and a quarter million inhabitants (Philippi 1979, 15).

Antiquarignism to Archaeology: Nationalism and Japanese Prehistory

A 'native' presence in Hokkaido has not resulted in & qualitatively
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different kind of archaeology developing in Japan; Hokkaido and Jomon
archaeology have both remained 'historieal' rather than 'anthropo-~
logical'. Changes in research over the past hundred years will now be
discussed by reference to the above summary of Ainu-Japanese relations.

Archaeology, as opposed to antiquarian collecting, Degan in Japan
at the beginning of the Meiji Period. At this time, Japan began to
interaet politically, economically and eulturally with the West.
Archzeology came to Japan as part of a flood of Western ideas brought by
European and North American schelars and scientists working on Govern-
ment projeets and teaching at the newly founded imperial universities,
or by Japanese who had studied abroad. One conseqguence of this contaect
with the West was the development of a strong sense of Japanese national
identity during the latter part of the 1800s. There were, furthermore,
conseious efforts by the Japanese Government to foster, through social
institutions such as schools and the military, a national consciousness.

The impact of nascent Japanese nationalism on archaeoleogiecal re-
search was profound. Firstly, from the beginning of the Meiji Period,
the origins of the Japanese people and state were succinetly explained
in officially endorsed histories based on interpretations of the Kojiki,
Nihon Shoki and other texts. Consequently, prehistoric remains had to
be explained with reference to 'other' groups of people unrelated to the
modern Japanese. This was particularly true after 1879 when Edward S
Morse, an American teaching at Tokyo University, excavated bones with
signs of cannibalism from the Omori Shellmound site of the Jomon Period
(11,000-300 BC). Morse argued that the inhabitants of this site were not
related to the Japanese. He believed that these people had colonised
Japan either 1,500 (English version) or 2,500 {(Japanese version whiech
may have been adjusted to achieve a better fit with the official
histories) years before present (lkawa-Smith 1982, 303).

A second effect of nationalism was the marked tendeney of
archaeologists working in the last few decades of the nrineteenth century
to use '‘ethnic origin' theories to explain the prehistoriec record.
Studies focussing on the ethnic -- particularly the biological -- ident-
ity of the prehistoric peoples, proliferated in the Meiji period and
continued into the Taisho. Since these remains were not considered to
be directly related to the early Japanese, other ethnic groups, such as
the Ainu, were viewed as potential descendants. Initially, discussions
of the ethnie identity of the prehistoric pecpies who had inhabited the
archipelago suggested that they were neither related to the Japahese not
to the Ainu. Morse believed that the Omori shellmound had been occupied
by & pre-Ainu people (Ikawa-Smith 1882, 303; Tozawa 1878, 52). Tsuboi
$hogoru, an influential archaeologist and anthropelogist and the first
Professar of Physical Anthrepology at Tokyo University, adopted & theory
which had been proposed by the Englishman John Milpe in 1882. He argued
that the Stone Age people of Japan had been the 'small people', or
ukoroppokuru, of Ainu legends (Kameki 1965, 5; Ikawa-Smith 1982, 300;
Ohnuki-Tierney 1981, 203). Tsuboi believed that the Ainu were the decen-
dants of a people with no knowledge of pottery or sophisticated lithie
manufacturing techniques who had driven the ukoroppokuru out of
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Hokkaido. The reluctance of Tsuboi and Morse to acknowledge that the
Ainu were capable of manufacturing the relatively sophisticated
artefaets found en prehistoric sites may reflect general Japanese
attitudes toward the Ainu people at this time when Hokkaido was under-
going massive colonisation. Theories sueh as Tsuboi's both fostered
and reflected these views. Tsuboi did not believe that the Ainu
people could have been responsible for the sophisticated material
cultute excavated from Japanese sites. His insistence that the Ainu
were latecomers and culturally less advanced than the Japanese provided
a justifiecation for the colonisation of Hokkaido,

Tsubei's main gcademic opposition ceame from Hogenei Yoshikivo, an
anatomist who argued, on the basis of studies made on Jomon Period and
contemporary Ainu skeletal materials, that the Jomon and the Ainu were
the same people and that, in prehistory, the Ainu had inhabited not just
Hokkaido, but all of Japen. Kogenei believed that the reason the Ainu
had lived in Hokkaido during historically known times was that movement
of a new group, the Japanese, from the Asian continent into the southern
end of the archipelago had displaced them further and further north
{(Umehara and Hanihara 1982, 92). Kogenei's theory vied with Tsuboi's
until the latter's death in 1915 (Kamaki 1965, 6). By the first decade
of the twentieth century, Kogenei's position was generally accepted as
being the more useful and valid interpretation (Umehars and Hanjhara
1981, 92-93). It was also supported by a growing body of archaeological
and physical anthropological evidence. In a different way Kognei's
theory, like Tsuboi's, justified the colonisation of Hokkaido by shoewing
how the Japanese had spread through the islands by pushing the Ainu
northwards. The implieation of this view was that the infiltration of
the 'superior' Japanese into Hokkaido was both naturel and inevitable.

The development of a Japanese national identity was not something
the Government left to chance., Even gt the beginning of the Meiji
Period a standardised national history, focussed on the veneration of
the emperor, provided a comprehensive (if somewhat inadequate by arch-
seological standards) explanation of the ereation of the world, the
gods, the Japanese people and the Japanese State. This was the history
taught in schools (Tozawa 1978, 52). The research and interpretations
of early scholars, such as Morse, were affected by this nationalist
history. The 'cannibalistic' inhabitants of the Omori Shellmound per-
force lived well before recorded history in the Japanese version of the
site report (Ikawa-Smith 1982, 203). As srchaeological investigations
uncovered more information about pre- and protchistorie Japan, these
speculations about ethnicity and cultural and biological origins whieh
implicitly cast doubt on the explanations of the offieially sanctioned
history were dropped as research goals. Links between artefacts and the
people who made them were de-emphasised and scholars focussed on typo-
logy and chronology. Due to subtle pressure at first and, later, strict
controls on academie freedom, scholars were persuaded {and sometimes
forced) to focus on uncontroversial, empirical and atheoretical research
problems. This was true in archaeclogy, physical anthroplogy and
linguisties, all fields which could have potentially discussed both
Jepanese and Ainu origins (Umehara and Hanihare 1982, 102).
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Tsuboi and Kogenei had worked during a time when Government controi
was not yet tight enough to restrict research into ethnic origins,
although it was already difficult to talk directly about the possible
prehistoric angestors of the Japanese. The last pre-war physiecal
anthrepologist to write about these issues was Hiyono Kenji, a Professor
at the University of Kyoto Medical School. He argued, on the basis of
studies done on skeletal material, that both the Ainu and the Japanese
were descended from a common Jomon base. Contemporary linguistie,
physical and cultural differences, he suggested, were the consequence of
the later immigration into Japan of two different groups of people from
the Asian continent. Those who settied in Hokkaido came from north-
eastern Siberia. They mixed with the Jomon people and their descendants
to become the modern Ainu. In the south, the Jomon mixed with another
continental Asian group producing the historic Japanese (Ohnuki-Tierney
1981, 205; Umehara and Hanihara 1982, 93).

By the 1920s, the assimilation policies of the Japanese Government
were having an e¢ffect on the Ainu people. During the 1920s and 1930s,
there were still many older Ainu who remembered when the Ainu language
was spoken in their homes and people lived in a semi-traditional way
{Philippi 1979, 15). Their ehildren and grandehildren, however, were
educated in Japanese with the goal of assimilation (although until 1922,
Ainu children received a less comprehensive education than Japanese
children designed to make them farmers, net leaders of Japanese society
[Peng 1977, 185]). As adults, these people chose to live in Japanese-
style houses, spoke Japanese and began to take up agriculture. They
remained, however, under the Hokkaido Native Peoples Protection Act
until! 1947 and had te send their children to segregated Ainu schools
until 1937, These official acknowledgements of Ainu difference were
echoed on & less formal level by discrimination in mainstream Japanese
society. This prompted some Ainu groups to migrate to Japanese
controlled Sakhalin or even as far away as Manchuria (Peng 1977b, 279).

The 1930s and the first half of the 1940s was z time of striet
control and repressicn not just for the Ainu but fer many Japanese,
ineluding archaeologists. As the Japanese Empire grew to include, for
example, the Korean peninsula, Manchuria, Sakhalin and Taiwan, land-
hungry farmers were encouraged to emigrate not just to Hokkaido but also
to these new domains. Whether or not most Japanese believed what they
learnt in sechools and through the media, an ethos of the Japanese as a
superior Asian people and culture was fostered throughout the country.

‘The nationalist ideology was upheld, as mentioned above, by & view
of history in whieh Japanese origins were explained within the context
of ancient texts. Historic or prehistoric research, which showed the
fallacy of these interpretations, was strictly forbidden. Archaeo-
logists, therefore, armed with new researeh principles of typology,
stratigraphy and chronclogy and faced with a growing data base from ail
the islands, stopped worrying about who made the artefacts and concen-
trated, instead, on describing their temporal and spatial variation.
This trend is particularly noticeable in Jomon research. Ethnic labels
were dropped. What had previously been known as "Ainu pottery",
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"shellmidden pottery® or "Jomon {cord-marked) pottery"” became simply
Jomon pottery {Kamaki 1965, 6).

It was during the 1930s that Yamanouchi Sugao organised prehistoric
Jomon pottery into the complex spetial and temporal framework that still
forms the basis for understanding the Jomon Period (Ikawa-Smith 1982,
3080: Kamaki 1965, 8). Yamanouchi's scheme incorporated pottery from all
of Japan including northern Honshu and Hokkaido. He did not,
explieitly, identify the people who ereated Jomon pottery, simply
discussing the 'Jomon culture' and its regional and temporal variations.

The Jomon eeccnomy was based on the hunting and collecting of land
and water resoureces. Yamanouchi and other archaeolegists tended to
define the end of the Jomon as coineiding with new kinds of material
culture, including the advent of Yayoi pottery, and a new economie
base -- riee agriculture. These were thought to have entered Japan from
the continent and gradually moved from the southwest eastward through
Honshu. The Yayoi pottery and culture never reached Hekkaido. Here, a
hunting and gethering lifestyle continued accompanied by new pottery
types and imported iron tools. In 1939, Yamanouchi defined this stage
of Hokkaido prehistory as the Zokujomon or Epi-Jomon (Oba and Chiyo
1966, 380). This period was incorporated into the broader Jomon scheme
implying that while most of Japar was transformed by & new, superior,
ggricuitural way of life and culture, the Yayoi, was left statie and
relatively unchanging at a2 simpler level of development. Before 1945
people were never associated with these shifts in material eulture;
Yayoi pettery and agriculture migrated seemingly unaided through Honshu.
In Yamanouchi's work the stress is on typology and classifiecation.
After World War I1, however, Japanese archaeologists began to think in
terms of peoples moving into Japan to bring advanced culture to the
Jomon, It was then that the notion of population replacement of the
Jomon people in Honshu but not in Hokksido became important for under-
standing the impaet of archseology on Japanese-Ainu relations.

The strictures of nationalist ideclogy were lifted in 1945 with the
end of the War. Academic freedom was restored to Japan and archaeology
was instated as the scientific means of understanding the development of
the Japanese people including the Ainu. Research, while remaining
highly empirical, focussed on explaining the past in terms of ethnic
groups and peoples by trying to reconstruct lifestyles, and stressing
that these people were ancestral to those living in Japan today. The
Ainu were often said to be analogous to the Jomon. Physiecal
enthropologists, folklorists and linguists, meanwhile, concentrated
their efforts on collecting ethnographic accounts of the last vestiges
of the living Ainu culture and language or measuring the Ainu physique.
A number of foreign scholars also shared this interest., Explanations of
Ainu racial origins suggested by Western and Jepanese scholars Included
descent from Caucascid, Mongoloid, Australo-Oceanic or Paleo-Mongoloid
peoples (see Ohniki-Tierney 1981, 205-206). This research was often
rather naive and uninformed, especially that done by Western scholars
who were preoccupied with the notion that the Ainu were the remnants of
A mysterious 'White race’ (Umehare and Hanihara 1982, 220).
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Archaeology provided another means of understanding these ques-
tions. In Hokkaido, archaeologists worked on defining the prehistorie
culture history of the island by investigating sites of the Palaeo-
lithie, Jomon, Zokujomon (100 BC-AD T700/800) and Satsumon (AD 800-1300)
Periods (Ohnuki-Tierney 1981, 208). Still, archaeologieal research in
Hokkaido lagged behind studies in the othet islands, and archaeologists
were reluctant to suggest ethnic affiliations between the historie Ainu
and the Satsumon and the Satsumon and the Zokujomon and Jomon. Part of
the reason for this was lack of data (Kikuchi 1981, 85; Ohnuki-Tierney
1881, 216; Sakurai 1966, 549). However, I would like to suggest that
lingering notions of the Ainu as & different and simpler people than the
Japanese may also have been a reason for this. This was particularly
true of popularised discussions of Japanese and Ainu history.

One of the persistent debates in Japanese archaeology throughout
this post-war period was about the degree of cultural and physical
continuity from the Jomon through the Yayoi (300 BC-AD 300) and Kofun
Periods (AD 300-AD 600) to the historic Japanese. Some archaeologists
believed {and still believe) that an influx of people from the Asian
continent at the beginning of the Yayoi period brought a superior cul-
ture to Japan. These people either mixed with the Jomon inhabitants or
replaced them. |In either cgse they were seen to have significantly
changed the genetic pool and culture of the Yayoi rice-agriculturglists
so that they became the people ancestral to the contemporary Japanese
The Jomon people, on the other hand, were either seen as more closely
linked to the Ainu, in which case they were distant from the Japanese,
or as relatively important in the development of the historic Japanese,
in whieh case they were seen as distant from the Ainu.

An Ainu Ethnie Identity: Implications for Archaeclogical Research

Although, superficially, the Ainu seem to have merged with Japanese
scciety, closer examination shows this to be an illusion., Like other
minorities in Japan such as Horeans (Lee and DeVos 1981), the Ainu
suffer from diserimination and relative poverty. One regson for this is
covert and overt diserimination in education and employment whieh
results in Ainu getting relatively poorly paid jobs (Sala 1975, 438).
Another is that many older Ainu still live in rural communities where
sglaries are lower and farming still provides a subsistence living for
some. It is no wonder that many of the younger generation choose to
reject their heritage, move to large cities and start life again
*passing' as non-Ainu Japanese (Peng 1977b, 292).

Since the 1970s there have been scme signs of a revival of ethnic
consciousness among the Ainu (Philippi 1979, 18; Sala 1975). These were
highlighted, in the early 1370s, by a series of incidents ranging from
the defacement of & statue depicting the seventeenth century Ainu leader
Shakushain, to viclent bombings in Tokyc and Hokkaide and the attempted
murder of a politician sccused of taking advantage of Ainu culture to
promote tourism in Hokkaide. Although, as was definitely proven later,
none of these acts except the relatively harmless statue defacement had
been perpetrated by Ainu individuals, the publicity they received
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focussed national attention on the 'Ainu problem®. In reacting to
accusations of violence, the usuzlly dispersed Alnu community was drawn
together to discuss this issue which affected all of them. After the
gourt cases were over and the Ainu people were, as a group, absolved of
any blame for the vandalism and violence {these turned out to have been
carried out by young revolutionary Japanese ecting, they said, on behaif
of the Ainu people) many older Ainu argued that it would be best to
forget the problem and return to life as normal. They felt that the
best poliey, for the Ainu people, was assimilation and that this could
only be accomplished be denying or, at least, playing down their diff-
erent history and heritage. Some younger Japanese of Ainu heritage,
however, felt differently. They believed that they should not have to
deny their ethnicity in order to be considered Japanese (Sala 1975, 61).

This revitalisation of Ainu ethnic consciousness in the 1970s and
1980s has taken many forms. These inelude legal proceedings to delete
the words "former native™ from family registers (Sala 1%75, 63), meet-
ings about Japanese educational! policy and Ainu heritage {Iinove 1981)
and encouragement to Ainu scholars to study their own society (Sala
1875, 62). The Hokkaido tourist industry has come under attack for
expleiting the Ainu heritage and perpetuating negetive stereotypes (Sala
1975, 61-63). Scholars, furthermore, have been accused of 'academising’
Ainu studies by always searching for an idealised 'pure’ Ainu culture,
langusge and physiecal type at the expense of research into the real
problems faced by the living Ainu minority (Sasaki, 1974).

The revival ef an Ainu ethnie conseciousness was only just beginning
in the 1970s. It is, furthermore, a trend whieh is found mainly ameng
the better-educated and well-to-do members of the Ainu community (Sala
1975, 64). Ainu people who do want to revive their ethnic heritage face
several obstacles. One of these is a lack of cohesion in the community
itself. Another, and perhaps & more daunting, obstacle is that the Ainu
pecople are Japanese and live within & society that, in general, has not
accepted or tolerated either individual or ethnie diversity.

The early 1970s were a time of change in the Ainu eommunity and in
the field of Japanese archaeology. With more development and therefore
more destruetion of archaeological sites, a vast rescue archaeology
system was established throughout Japan (Tanaka 1984). For over a
decade, thousands of rescue excavations have been carried out by prof-
essional archaeologists each year. This activity has greatly sugmented
our knowledge of the Japanese past. Furthermore, with excavations in
many residential neighbourhoods and extensive media coverage of archaco-
logieal news, many non-archaeologists take an interest in pre- and
protohistory. In the 1980s, Jomon history has become particularly well
foliowed in eastern Japan. In academic eircles, the archaeology of
Hokkaido is studied using the standard culture-historieal framework for
all Japanese archaeclogy. In the popular Media, however, much more
stress is laid on ethnie identity. Who the Jomon people were, how they
lived and how closely were the Japanese and Ainu people related to the
Jomon and to each other, are questions debated by professional and
amateur historians and archaeologists in articles, books and programmes
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aimed at a wider audience. In addition, among some physical anthropo-
logists and archaeologists there is more acceptance of the idea that
there are close cultural and genetic connections between the Ainu and
the Japanese. Both are seen as descended from the Jomon. In this view
micro-evolution within groups living in separate parts of the archi-
pelago accounts for linguistie, and cultural and physical differences.
Indigenous development and chdnge are, thus, more important than
external influences and population movements inte the islands. Hanihara
Kazaro, a prominent University of Tokyo professor of physical anthropo-
logy, has argued that it is the Ainu who are the best reptesentatives of
the original Japanese (Umehara and Hanihara 1982). At the moment Japan
or at least eastern Japan, Seems on the verge of a Jomon 'boom', a burst
of enthusiasm for and interest in Jomon studies. Urban Japanese
searching for their 'roots’ and & more natural lifestyle see the Jomon
end traditional Ainu cultures (from which many of the analogies for the
imagined Jomon lifestyles come) as idealised models of their past.

Conclusion

The emphasis on common roots for the Japanese and Ainu can be seen
as & sign of assimilation and acceptance of the Ainu as totally
Japanese. It can be argued, however, that this expropriaticn of the
Ainu past by the Japanese merely shows how far the idealisation of a
fiectional 'pure’ Ainu culture and way of life has gone. Such idealisat-
ions divert attention away from the real problems of Ainu people living
in Japan today. These e¢riticisms have been levelled at Japanese
scholars by Ainz minority rights advocates who say that academics have
patronised thelr people by poking through artefacts end remains locking
for a nonexistent 'pure' Ainu people and culture (Sala 1975, 54; Sasaki
1974). Archaeolegists have also borne some of this eritiecism. In the
1970s the excavation of Ainu sites was still a eontentious and volatile
issue and many scholars steered away from 'Ainu archasology' preferring
to work on less controversial pre- and protohistoric sites. Ethnie
consciousness in the 1970s and the realisation that most Hokkaide
history is understood from the Japanese rather than the Ainu point of
view has encouraged the view of Hokkaido archaeology today as part of
general Japanese prehistory and history. Just as the Ainu people have
been assimilated, at least officially, into mainstream Japanese society,
the prehistory of Hokkaido has been appropriated by the Japanese as part
of their own history. It remains to be seen whether the budding ethnic
consciousness of the Ainu people will affect the future development of
archaeological research into Japsnese and Ainu origins.
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