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Abstract

The thesis investigates intersectional dynamics within Brazilian LGBTQ+ movements

and their influence on movements
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Chapter 1. Introduction

In May 2011, Brazil became one of the few countries in the world to legally recognise
same-sex civil unions. Since then, the country has allowed same-sex couples to adopt children,

simplified the process of changing one

11



as the responses to the logics of institutions external to it (Mello, Brito, and Maroja 2012; Rich
2013;

12



by the police and/or sent to private mental health institutions by their families where the
conditions of their confinement were expected to be better. Most accounts of the time are
focused on the treatment of male homosexuality. As doctors attempted to find a cause of and
cure for deviant sexualities, experiments ranged from well-recorded exams that sought

endocrinological explanations to
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11 chose to use the word travesti throughout the text instead of its English translation transvestite, since the
latter is a rather charged term while the former has been an identity affirmed by many In Brazil and Latin
America. Some travestis also identify as trans women, but that is not the case for all. | sometimes use the term
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community is discussed particularly in chapter 6, delving into how they are shaped by the
conditions and goals of those strategically using them.

The historiography of homosexuality in early to mid-20th century Brazil has mostly
focused on Rio de Janeiro. As Brazil

15



identity emerged (Green 1999). Usually called entendidos, these were homosexual men who
had means to congregate in queer social spaces while keeping a discrete profile in their daily
lives (Green 1999; Macrae 2018; Trevisan 2004). Also, despite government censorship of
media content, news about gay liberation movements in Europe, the USA and Argentina
entered the country during the dictatorship through independent publications (Green 2014). In
the realm of the arts, a strong sexual- and gender-nonconforming counterculture made its way

to the mainstream through artists like Caetano Veloso, Secos & Molhados, Maria
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considered the man while the
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activism over the autonomous and liberatory visions previously defended. This has not been a
simple matter of switching to a more effective framing, but rather it led to organisational,
financial, and cultural barriers for those participating in the movement to be recognised as such.
In this process, the various subgroups within the larger LGBTQ+ community have been
affected differently. Formalisation has become a natural development for mainstream
movements and their leaders, but an unavoidable challenge to marginalised groups.
Importantly, the same groups who are marginalised within activism are those that, for being
affected by intersectional axes of oppression (Crenshaw 1989), have the least access to the
results achieved so far.

LGBTQ+ movements are intrinsically umbrella movements and their history in Brazil
has been marked by fragmentations and contradictions. The processes of institutionalisation
started during the HIV/AIDS crisis explain why movements have gone in a direction that
privileges formalisation (further discussed in chapters 3). The changes in the political context
of Brazil can help explain why LGBTQ+ movements have maintained their adherence to the
same model for decades, as it was fomented by different governments and funders. The thesis
then questions in which ways fragmentations within the movement affect how different
subgroups navigate this formalisation, and how the maintenance of this formalised model of
activism creates and exacerbates contradictions within the movements.

Theoretically, the research establishes a dialogue with social movements theory by
introducing an intersectional framework to the analysis of internal (i.e. organisational features
and resources mobilisation) and external (i.e. political opportunities) elements that favour or

constrain mobilisation. It builds on Bernstein
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is empirically grounded in an extensive fieldwork that has included 51 qualitative interviews

with Brazilian LGBTQ+ activists, extensive archival research, and participant observation at

19



the HIV/AIDS epidemic in the 1980s, and the consolidation of movements

20



participant-observation, interviews and other examples from my fieldwork. In this, I highlight
that the meaning of Pride varies in time and space, and in relation to who is deploying it. The
different positionalities and strategic choices available to groups hence shape the political
potential of Pride.

In chapter 7, | look at the activism of travestis. Travestis have for years occupied an
outsider-insider position, in which they were recognised as part of the social life of the
LGBTQ+ community but not of their politics. This has changed with their involvement in the
HIV/AIDS struggle. This group

21



Chapter 2. Building a Framework for Latin American LGBTQ+

Movements

2.1. Introduction

Research about LGBTQ+ politics in Latin American has been mostly confined to the
fields of gender and sexuality, with little attention being given to LGBTQ+ social movements
in the wider literature about Latin American social movements and politics. For instance, a

search for

2 Searched on 15 August 2023 at https://search.scielo.org/
3 Searched on 15 August 2023 at https://journals.sagepub.com/home/lap
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their domestic environment. Despite focusing mostly on the Argentine case (arguably the most

successful),
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2.2. Social movements overview

Drawing on the works of Armstrong and Bernstein (2008), Diani (2003b), Foweraker
(1995) and Tarrow (1994), for the purpose of this study, | define social movements as
collectives engaged in processes of continuous struggle to challenge state or non-state
institutions, seek regular access to them, pursue cultural and material change, or resist change.
In this sense, identifying social actors who participate in social movements requires looking

into relations constructed through mutual recognition of participants

24



through these processes that issues are framed in a way that corresponds to agreed collective
ideologies, identities, objectives, and cultural understandings, thus defining and legitimating
actions (Campbell 2005; Della Porta 2015; Tarrow 1994). While framing issues, movements
compete with contrasting ideas offered by governments, religious authorities, media, multiple
non-state institutions (including other social movements), and dominant common
understandings (Tarrow 1994). Framing thus occurs in a context of struggle over both meaning

and resources (Foweraker 1995). Moreover, framing is not a one-off event, but rather

25



2.2.1. Political opportunities framework

The political opportunities framework states that social movements emerge when

26



organisational lens brings focus to the internal work done by movements

27



for important particularities of Latin America. For instance, the overt focus on socio-cultural

claims as alternatives to

28



weaknesses and opportunities. Thus, challengers tend to have connections to the arenas in
which they act and/or continuously seek arenas in which they have forged connections, with
potentially self-reinforcing patterns of action (Armstrong and Bernstein 2008; Jasper, Moran,
and Tramontano 2014). As a great variety of individual complaints can become the object of

social movements
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prevalence of institutional activism are important to explain dilemmas in the prioritisation of
institutions and strategies.

Furthermore, combining the MIP framework with a cultural political economy (CPE)
approach can further connect cultural claims by social movements to material claims. The CPE
approach acknowledges that political economy issues are intertwined with discursive practices,
networks of social relations, and the social construction of identities and subjectivities (Jessop
and Oosterlynck 2008). This approach considers that states use certain cultural practices and
meanings to achieve ideal and material interests (Jessop and Oosterlynck 2008). It is then
through a relational analysis of interactions between cultural and material mechanisms over
time that we can unveil processes related to the selection, adoption and maintenance of state
hegemony and domination over other ideologies. In turn, it is through struggles over competing
economic, social, and political imaginaries that they gain materiality. Thus, a CPE approach
reveals that cultural issues of gender and sexuality are intertwined with discourses and practices
related to citizenship, democracy, and neoliberalism. These concepts have become arenas, in
which disputes over meaning occur that are made into material realities as these concepts are
mobilised by movements, their allies and the opposition.

Finally, the MIP framework assists in the construction of key intersectional dilemmas
explored in the thesis. In Chapters 4 and 5, | discuss how the inclusion of activists into
government structures enables or hinders challenging different dimensions of the state and the

government
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not seem to be enough to account for the particularities of Latin American or of LGBTQ+
movements, they provide certain building blocks for the queer intersectional dilemmas
framework. In exploring their strengths and limitations, | identified gaps that can benefit from

the inclusion of a perspective that accounts for the role of social movements
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general claim for citizenship, whilst also ignoring identity-based movements claims over

differences that limited some groups
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(2020, 8
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Whereas the last decade has seen a rise in political backlash to social advancements in
the region (and worldwide), recent Latin American feminist mobilisation has animated the
streets with new forms of activism. Notably, since 2015 the Argentine movement Ni Una
Menos (Not One Less) has marched against the long-standing pervasiveness of gender-based

violence in all its forms (Friedman and
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social rights, and which protects the individual from arbitrary state action (Foweraker and

Landman 2004; Tilly and Wood 2020). Especially in Latin America, social movements
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invisible to those that exercise it (Alves 2018; Carvalho 1998; Russo 2020; Santos Barreto
2020).

In fact, in the last decades, many LGBTQ+ movements in Brazil and elsewhere have
centred their campaigns around citizenship demands. Consequently, movements have found it
necessary or worthwhile to approach the state, although the strategies and the degree of
proximity vary. This has meant actions focused on specific rights, participation in formal
politics, and the construction of what has been called a sexual citizenship, alongside the need
to challenge cultural perceptions about queer people (Santos 2013). Often the insertion of
previously excluded groups in the practice of citizenship is part of a process of slow social

change that goes through
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relations between people in the state and in civil society. The maintenance of good social
relations is a main resource in this context, as it helps define leadership positions, access to the
state, and who will represent the community in institutional arenas. Occupation of positions
within the state by activists is when they are employed by the government.

In the case of Brazilian LGBTQ+ movements, developing a repertoire of interactions
between the movement and the state has been a key strategy. This has happened (with varying
results) through partnerships to deliver social services (mostly sexual health-related), lobbying
to pass specific legislation, the participation of social movements in councils where civil
society and representatives of the government meet to discuss public policy needs and monitor
their implementation, the employment of a few activists in ministries and secretaries related to
human rights, participation of politicians in pride parade events, and so on.

An intersectional lens is valuable to unpack Abers and Tatagiba

37



right president Jair Bolsonaro later brought up fragmentations to the movement, as some
activists considered that such institutionalised spaces would legitimise an antagonistic and
(ideologically) undemocratic government, while for others they were still seen as a valid space
for movements to articulate between themselves and dialogue with the state. An intersectional
analysis casts light on factors around which this division is structured, particularly race and

class.

2.3.3. NGOisation

As discussed in Chapter 1, the emergence of NGOs working with HIV/AIDS was

paramount in expanding and legitimating LGBTQ+ politics in the country
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among feminist organizations and other sectors of civil society
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As staff started showing results
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directly as a rejection of autonomy. LGBTQ+ groups are generally engaged in the fight for
rights, which ultimately goes through the state. However, the realisation that the struggle for
social change is still necessary animates collectives engaged in non-institutionalised forms of
resistance. Some groups combine autonomous practices with institutionalisation by
approaching the state, development agencies and private capital when in need of funding or
other resources to put forward specific programmes, while others reject any such involvement.
Analysing LGBTQ+ movements through the lens of institutionalised contestation can help us
understand their complex relationships with institutions through a lens of strategic choices
beyond the reductive binary of co-optation/contestation, with an intersectional lens asking
which subgroups have the most to gain or lose through these strategies.

The frameworks and concepts presented in this section have sought to address specific
issues related to the study of Latin American social movements. While they have been found
to be particularly salient in the region, they can also further our understanding of social
movements in other contexts. Decades of authoritarian governments followed by a
democratisation process based on the cultural political economy of neoliberalism have had
lasting consequences for state institutions and civil society, which makes the landscape of Latin
American social movements ripe to investigating the connections between social movements
with the state. While Pink Tide governments have been lauded for their social and economic
advancements, it is now clear that several dimensions of structural change were not achieved.
Inequalities within the region are persistent and the backlash against these governments, which
led to the election of many right-wing governments, paints a bleak picture. An analysis of how
the broader political and social context of the region has shaped or been shaped by social
movements, as well as how activists may experience these external elements differently, is

paramount to complement an investigation of social movements.

2.4. LGBTQ+ movements and politics

The current situation in Latin America is particularly worrisome for LGBTQ+
movements, which find themselves in the peculiar position of having acquired important rights
but, in many instances, still living as sub-citizens. Yet, in general, LGBTQ+ politics in Latin

America only feature in research within that specific field
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Dehesa 2010;
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proposed framework. Then, | discuss Bernstein
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access to the state. Disagreements over the chosen approach can lead to frictions, to the creation
of factions within the movement, or to new movements.

Identities thus can be a fundamental key for understanding how similar moments,
opportunities, and constraints have contrasting meanings to different subsets of the LGBTQ+
movement. Similarly, identities may have a greater role than recognised in previous works in
determining which arenas will be approached and how resources are mobilised. As movements
are arenas themselves in which conflicting identities and interests meet, a further analysis of
intra-movement relations will add to our understanding of how choices are made and collective
action is shaped in the course of collective struggle. My proposed queer intersectional
dilemmas framework focuses on identities in a broader sense, highlighting how they are central

contributors to establishing positions and legitimacy within social movements.

2.4.2. Sexual citizenship

Sexual citizenship appears in the literature and social movements
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economic, social, and political disadvantages. The mobilisation of sexual citizenship as a goal
is, thus, a strategic choice embedded in contestation and contradictions.

Santos
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2004;
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The queer dilemma is not only present in movements' strategic choices but also in the
way we define and analyse social movements. The strength of a queer perspective lies in its
potential as an analytical tool that challenges power relations embedded in exclusion and
normativity (Butler 1993; Weiss 2016). While acknowledging the political power of LGBTQ+
identities, as well as its role in enabling collective identities and seeking political demands, a
queer perspective questions the implications of LGBTQ+ politics beyond the strict domain of
LGBTQ+ rights (Butler 1993).

Historically, queer subcultures have been sites of resistance and invention, and continue
to be. Butler (1993) cites the example of kiss-ins as part of the struggle for AIDS awareness in
the height of the epidemic. In times when homosexuality was considered synonymous to
disease and death, these activists employed theatricality to be publicly and unapologetic
homosexual. While institutionalised activism has used technical discussions of HIV/AIDS that
sidestepped discussions on sex, queer practices have highlighted the role of sexual norms in

discrimination. Further, there are the everyday practices that make up for most of the activists
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collective action. Queer practices can be seen in the Brazilian LGBTQ+ movement in grassroot
strategies deployed over decades in the establishment of care networks, prevalent amongst

travestis communities
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They [those who use
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and further depth to the research. This framework
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of intersectionality as a framework to address the gaps in both feminist theory and anti-racist

policy in relation to black women

o1



identities (for instance, LGBTQ+ Christians). This framework does not negate previous
frameworks used in the study of social movements, Latin America, and LGBTQ+ politics, but
rather seeks to enhance them by providing an approach that considers the internal complexities
of specific situations.

If we take the example of NGOisation, rather than asking if NGOs are social
movements or not, we explore the issues of financial viability and autonomy and ask: Who can
access positions within NGOs? Which NGOs have the resource to be heard by governments?
Why have some groups compromised their radical goals to seek pragmatic results but not
others? Similarly, rather than discussing identity deployment in the context of queer politics
versus LGBT politics, we can investigate the internal dynamics that led to such choices and
the different ways in which such strategies affected the results for different subsets of the
community. Further, we can investigate how intersections of gender, sexuality, class, race, and

religion inform activists
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social action and social change?
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accounts the call for participants and asked a couple of friends to circulate it among their
personal networks. As | started interviews, some respondents provided me with further contacts
or sent the call for participation to their acquaintances (i.e. snowballing). The call for
participation included an FAQ section that clarified the general aims of the research (i.e.
investigating intersectionality with LGBTQ+ movements), that the data would be used solely
for academic purposes, that interviewees could speak in anonymity, that only I would handle
the raw data, that consent could be removed at any point, and that they could skip any question
or stop the interview if did not feel comfortable. After the interview, | confirmed with
participants whether they wanted their contribution to be anonymised or not. Most participants
rejected anonymity as, although they can be sensible topics, they already have discussed them
in public before in their activism. This is not altogether unexpected, given that most of my
participants are organised activists who regularly make public interventions on these issues.
Some required me to anonymise or withhold parts of their interviews in which they discussed
specific members of the movement.

Between January and September 2021, | conducted semi-structured interviews with 51
Brazilian LGBTQ+ activists. All interviews were conducted online via Zoom, except for five
in which I used Whatsapp Audio notes and two that happened through e-mail exchanges. None
of the respondents were personal friends of mine, although I had heard of them before, both
through the secondary literature and in my own experiences within the community. | did not
offer monetary incentives due to the risk of forcing the consent of those in a vulnerable position
within the movement and of enhancing possible power imbalances between us, and also in
keeping with UK regulations surrounding research with human participants.

Before the interviews, | had asked participants to fill a demographics questionnaire.
All questions were optional, open-ended, and based on self-identification. Among the 51
participants, | have interviewed:

- 24 cis men, 15 cis women, 4 trans men/masculine, 3 trans women/travestis, 3
non-binary people and 2 gender fluid.

- 20 gay men, 15 leshians, 4 bisexuals or pansexuals, 1 heterosexual, 1
demisexual, and 10 who did not disclose.

- 28 participants declared themselves white, 14 black or pardo, and 9 did not

disclose.
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hygiene products to the most vulnerable within the community. Further, those who live in
favelas, poor neighbourhoods, or smaller towns also dealt with connectivity issues, which made
their participation impossible or interrupted our conversation many times. Two participants in
such circumstances had to switch from Zoom to WhatsApp Audio Notes, as their internet
connection could not support the software.

These difficulties reflect broader issues faced by those living in the peripheries to
participate in activism. While many reported that the turn to online events during the pandemic
had led to opportunities to expand networks around the country, Janaina Oliveira (Interview

45), a black lesbian activist commented:
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they participated and their positions about LGBTQ+ activism and politics in the country. My
interview schedule was loosely followed not to interfere with the natural flow of the
conversation. All the interviews were transcribed manually by me. The original videos and
audios were kept in a secured folder.

I used the software Atlas.ti to analyse the transcripts. In this process, | identified five
central themes emerging from the activists: NGOs, the state, pride parades, intersectional
communities, and Christianity. These themes often intersect and are cut across by internal

power relations that | seek to investigate. They

S7



CEDOC
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in representing the perspectives of people, who are used to having their experiences dismissed.
Many participants asked me to send them any text that resulted from my research, which | see
as a form of creating accountability and reciprocity. The results presented in the thesis are also
informed by the political and cultural struggles that are the object of my research and should

be read as such.

2.7. Conclusion

This chapter has reviewed and discussed three bodies of literature (social movements
theory, Latin American studies and LGBTQ+ studies) in the process of offering an original
framework to the study of LGBTQ+ movements in Latin America. | have demonstrated that
Latin American LGBTQ+ movements have been excluded from most of the literature on Latin
American social movements and, in fact, do not perfectly fit in current conceptualisations.
Throughout the chapter, | suggested that, by working through the possibilities and limitations
of different frameworks and concepts, we can enhance the way that social movements are
analysed. In particular, | argued that internal power struggles within social movements deserve
more attention than is currently awarded them. Further, intersectional inequalities also affect
the data collected. | adopted a queer approach to my methodology that recognises that silences
are created by internal and external power dynamics. Thus, gaps in data should be treated as
data themselves.

Finally, I constructed a queer intersectional dilemmas framework. This framework
provides the researcher with a tool to analyse specific strategic choices through the lens of
intersectionality. It can be combined with previous theories and frameworks used to study
social movements to account for internal and external mechanisms that operate together with
consequences to strategy, access to resources and arenas, and results obtained. This framework
is now used in analysing internal intersectional dynamics of Brazilian LGBTQ+ in the

remainder of the thesis.
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Chapter 3. From Pleasure to Citizenship: The Formalisation of a Liberation

Movement

3.1. Introduction

In 1979, still under a military dictatorship but in a moment that inspired hope for
change, the first LGBTQ+ movements came out in the Brazilian social movements landscape.
These first instances of what was called at the time Brazilian Homosexual Movement had a
strong emphasis on anti-authoritarianism and autonomy. But, like the black and feminist
movements, they brought up a concern with specific identity issues that had not been part of
the repertoire of previous leftist organisations. These first movements had as their main goals
affirming a positive understanding of sexual dissidence and removing authoritarian
interventions to the free exercise of (homo)sexuality, which was perpetrated mostly by the
police and medical establishment at an institutional level. These movements were soon
confronted by the urgency of the HIV/AIDS epidemic and the need to re-arrange their focus
towards tackling the disease and the disregard for the ill.

| argue that in disciplining
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activist regarded as one of the matriarchs of the travesti movement. Her account and the
interviews bring the perspectives of those that found additional hurdles for their inclusion in
the mainstream LGBTQ+ movement. However, some of the work done by marginalised and
non-institutionalised groups, particularly black lesbians, is not as present in this account due to
the limited access to further sources documenting it during my fieldwork. Most organised
groups specifically representing black LGBTQ+ people emerged in the 2000s, after the period
covered in this chapter (i.e. Grupo de Mulheres Felipa de Sousa, Rede Afro LGBT,
FONATRANS), and other informal efforts have not been as well documented due to their own
disadvantaged position within the movement and broader society. Further work to uncover
these contributions and narratives through personal archives and oral stories is necessary.

The chapter is structured as it follows. After this introduction, section 3.2 discusses the
start of the BHM with the emergence of Grupo Somos in 1979 and the repertoire of strategies
they developed in their first years. Section 3.3 discusses the social and political climate
surrounding the emergence of HIV/AIDS in the country and the immediate response of
LGBTQ+ activists faced by material and cultural barriers to overcome the expansion of the
epidemic. In this response, NGOs became the preferred mode of organisation, as they worked
with funders and the state. This has had an effect to movement

61



documents presented for the public notary of civil records stated it was a

62



the specifics but agreed that, as other minority groups, the BHM should be autonomous and
should not engage in party politics until they crystallised their own political ideology.
Disagreements over how SOMOS approached this issue after the EBHO led to a split and the
creation of the group Outra Coisa

63



7 Bandeirantes were explorers in colonial Brazil who aided in the expansion of Brazilian territory and in the
enslavement of Indigenous people in the region of

64



A notable public moment of resistance and unity happened in

8 A racial slur that means a bunch of black people.
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workers being targeted by moralising discourse and actions around gender and sexuality, and
from the overrepresentation of travestis in sex work.
At the time, the BHM

66



Grupo Gay da Bahia also presented this demand directly to the then Minister of Social
Security, Jair Soares (Mott 2011). Further, in November 1981, Outra Coisa presented an open
letter to the |

67



among gay men and started making the rounds in international media. Before the first cases of
HIV/AIDS were reported in Brazil, the USA media portrait of it as

68



prohibiting homosexual men and travestis from attending public events to incarcerating and
even eliminating queer people as a pre-emptive measure (Trevisan 2004). The Archbishop of

Rio de Janeiro,
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is no specific indication of what one should be looking for when deciding who is a

70



aided in the access to public health, efforts to include sexual orientation in the list of categories
protected from discrimination in the new constitution were unsuccessful (see chapter 4).

On the ground, the concepts prevalent in activists

71



through the funding of NGOs that could provide public services and through the direct hiring

of activists to integrate the government structure
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Further, they do not account for the effects NGOisation has had on internal relation within the
movement and on regulating access to the social movements landscape itself. By treating the
movement as a monolith, it is impossible to uncover which subsets acted in ways that led to
the model and benefit from it. For this, an analysis of the intersectionality of dilemmas created
by the model enables a broader view of the impact of NGQisation on the material, cultural and

political development of LGBTQ+ activism.

3.4. Crystalising the NGO model

As discussed in chapter 2, Alvarez (2009) has pointed out that the NGOisation of
feminist movements has led to a complex cost-benefit relationship. In the case of LGBTQ+
movements, the response to HIV/AIDS shows that NGOs have indeed been beneficial and

efficient in advancing a specific agenda

9 The changes in the name of the national meetings to include lesbians and later travestis and trans people are
discussed in chapter 7.
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In 1999, ABGLT started Projeto Somos!® with the support of the Ministry of Health,
through the National STD/AIDS programme, based on the understanding that

10 Not to be confused with the earlier group Somos, previously mentioned.
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Figure 1 Cover of
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two options that carry the benefit of allowing them to receive public funds. Whereas formerly
groups discussed the sense of a collective homosexual identity beyond pathologisation and

criminality, here they encourage a discussion of

76



Solidarity and Love). They eventually became an NGO to access funding to promote broader

activities. Ramires (Interview 8) commented:
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In this way, funders have an incredible amount of power on how NGOs organise
themselves and shape how demands are defined and met (or not). Also, as Lula Ramires

commented, they can limit a group
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option to invest money in an organisation that they already know that
delivers results and is consolidated, and they have the option to invest
in an organisation called Evangelicxs pela Diversidade that doesn
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of offensive language in the guide, the Ministry of Health suspended the distribution of the
material. As one of the co-authors of the publication, Mott asks ABGLT, as an organisation
that encompassed most of the Brazilian LGBTQ+ NGOs at the time, to sign an open letter
requesting the immediate distribution of the guide and defending that the language used to refer
to travestis was not offensive and would not justify delaying its release. In it, Mott claim his

authority as
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amongst travestis and trans women. Second, the particularities of their gender identities are
not recognised, as travestis are often offered the same solutions as gay men and MSM. Third,
the prevailing model of prevention has promoted disciplined sexual relations which does not
encompass the complexities of those who participate in sex work and must navigate prevention
with multiple paying partners. Travestis and trans women have participated in programmes
that actually defy these logics and seek concrete solutions for their specific needs, but these
solutions are yet to be integrated into policy design and the structure of healthcare.

Projeto Somos has indeed expanded the number of LGBTQ+ NGOs in the country,

strengthening the movement
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restricted to discussions about health, a form of disciplined sexuality emerged and was picked
up by the mainstream movement. The actions promoted within this framework led to tolerance
based on homonormativity, rather than liberation, and excluded the experiences of those who
did not fit within that model of sexual difference. Further, it created a dependency on funders
and the state that led to a formalisation locked-in.

Importantly, this affected subgroups within the general movement differently. The
queer intersectional dilemmas framework reveals that some leaderships managed to establish
themselves through these strategies, while for other groups the requirements of formalisation
became a hurdle to participate and be deemed legitimate in activism. Consequently, their access
to arenas, resources, and results has suffered. This is best exemplified by the example of trans

and travesti women. As part of what was then considered a

82



Chapter 4. Loose Alliances: The Relationship of the LGBTQ+ Movement
with the Left

4.1. Introduction

Historically, the left and LGBTQ+ movements have had a contentious relationship that
has been seen both as a co-optation of LGBTQ+ movements and a fruitful alliance. Recent
reality in Brazil is somewhere in between. Emerging within a military dictatorship as an anti-
authoritarianism movement, the BHM included both activists with close ties to leftist groups
and those who were suspicious of them or followed different political ideologies. Differences
over how to navigate alliances with the left (or of whether to have these alliances at all) have
been pointed out as one of the main reasons for the weakening and ultimate dissolution of
Grupo Somos (discussed in chapter 3). As the general political climate in Brazil changed, and
democratic participation of civil society became a possibility, movements became more willing
to work with the left, as those were the friendliest to BHM amongst political parties and some
of their members were indeed LGBTQ+ people or their allies. Nevertheless, the left has on
many occasions offered little reason to be trusted. As observable in the archives and interviews,
in the 1980s LGBTQ+ activists on the left were often treated with a certain disdain and
accusations of having a bourgeois disposition. A few activists have worked in trying to bridge
the two groups, but alliances were not easily established.

In 2002, Luiz
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In this chapter, | argue that the traditional left has repeatedly requested the movement
to defend their broader interests but provided only an apathetic engagement with LGBTQ+

demands in exchange. While the movement
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movements
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This strategic dilemma was made evident in a defining moment of Somos
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revolution, so keep your personal problems with you for another day
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(as well as women
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homosexuals or in the HIV/AIDS-related term, men who have sex with men. But, as will be
discussed in chapter 7, travestis were closer to sex worker activism than to the BHM at this
point.

In the run-up to 1982 municipal and state elections, according to a study by
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By 1986, Daniel had become closer to the BHM. Having been diagnosed with HIV,

Daniel quickly got involved with the first efforts to tackle the diseases and the
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citizenship in which differences are downplayed in support of an abstract universal, and a

refusal to engage with sexuality as a public and political matter. In a letter published in the

group
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In attempting to participate in the new democracy, the BHM sought to garner the
support of the left while maintaining some distance from other political issues and, at that
moment, without direct participation in electoral politics (with few exceptions). This strategy
has not been successful at the federal level, where the movement has to this date never been
able to have its political demands acknowledged. Meanwhile, movements were working with
the executive in a technical way, delivering services related to HIV/AIDS prevention, as
discussed in chapter 3. In the next section, I discuss the expansion of their involvement with
the federal executive during PT governments (2003-2015), specifically within its flagship

programme for LGBTQ+ issues: Brasil sem Homofobia.

4.4. Brasil sem Homofobia

Brasil sem Homofobia (BSH, Brazil without Homophobia) was an inter-ministerial
programme proposing various public policies aimed at reducing discrimination based on sexual

orientation and gender identity (C. N. de C.
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to call out the government, and indeed had their immediate demand met with the decision to
start a public policy programme that would include the participation of social movements.

In an evaluation session in front of the Federal Deputies Assembly one year after the
implementation of BSH
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of homosexual men. That Cottroffi made a point of highlighting that her intention was to

provide
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continuity depended on the good will of the executive to engage with them and with social
movements. Further, it deepened the NGOisation of the movement. As Mariante (Interview 7)
explained to me, public policies related to LGBTQ+ issues were included in agencies and
sectors that dealt with other diversity or minority issues and, while many of the governmental
workers were enthusiastic about the work they were doing, they did not have specific
knowledge in the area. Broader changes in the government structure and budget allocation

required the approval of an antagonistic National Congress:

If we look at this period from the institutional point of view, there were
some difficulties. [
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11 Casa Rosada, the Pink House, is the official office of Argentina
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from inequalities (e.g. instances of misgendering described by Laura Cottroffi) reveal a lack of
effort in facilitating broader access to these spaces. Further, since the inception of BSH,
activists had claimed that the government showed little commitment to LGBTQ+ issues in
practical terms as shown, for instance, in the lack of a budget. In this sense, activists had to
find ways to move the programme forward without the institutional security that their repertoire
of interactions with the government was supposed to confer them. And, indeed, when the
government was faced with the choice between their conservative allies or attending the
demands of LGBTQ+ movements, it explicitly chose the former. Most activists continued
playing by the rules of these arenas and trying to find solutions within these spaces, but the

dialogue has not managed to reverse the situation.

4.4.1. The Conselho Nacional de Combate

97



A call for applications for the 2011-2013 mandate of the council, published on 1
February 2011, established that organisations should be legally constituted, have a CNPJ
(registration as a juridical person), have documents proving presence and representation in at
least five units of the federation and three regions, have at least two years of activity, and send
a portfolio with publications produced by the organisation and news articles featuring them
(Secretaria Especial de Direitos Humanos 2011). While organisations without formal
registration and CNPJ could participate if their application included declarations from three
public authorities confirming their existence, the rules essentially demanded they were
formalised. First, because the deadline for applications was just 4 days after the call for
applications was announced, giving them very little time to assemble the required
documentation. And second, because the distribution of spots would be proportional to each

organisations
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between what was happening at the ground level and at the institutional level. No mechanisms
were created to offer accountability to the community or to give voice to the bases.

The council created an institutional space that provided leaders with an easier access to
the government and a structure to have regular meetings between themselves. In this, leaders
also were given credibility in front of the general movement for occupying such spaces and
having access to the government. This has become their preferred way to work and has
facilitated articulations, but also created more distance between the decision-making spaces
and the bases of movements, as mentioned by Quadros (Interview 31), who was a member of
LBL:

| believe we have a problem of legitimacy in agenda-setting, we are
out of touch with the reality, at least that is the perception of someone
who distanced themselves from big organisations a while ago. | was a
delegate on the national council of human rights and I think there are
things that are not worth it. | think that the big organisations are not
able to dialogue out of the logics imposed by the structure [
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policy discussions and organise themselves within a space provided by the government. The
access to these institutional opportunities has been filtered by the same inequalities that the
movement had experienced in the past. That is, those who had previously benefited from
actions as the Projeto Somos (discussed in chapter 3) and who had better developed a
formalised structure were ready to take part in institutional spaces, while marginalised groups
as travestis, lesbians and black LGBTQ+ people still had to fight to have their voices and
demands prioritised. In this way, access to articulation amongst LGBTQ+ groups became even
costlier to some, while others had their leadership position further legitimised by the
institutional recognition of their groups as representative of the community. Further, while the
movement in general agreed with establishing alliances with the left once the PT represented
the state, the left
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The first number of O Corpo, a publication by the early collective Somos, brings a text

about same-sex marriage that concludes that

101



electorate who are homosexual
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ABGLT and GGB appear in the processes as amici curiae (interested parties that are not
involved in the process) and were heard by the Court. Further, Federal Supreme Court judge
Carlos Ayres Brito mentions in his participation in the 11 National Conference that the activist
Toni Reis had gone directly to him many times in the lead up to the decision to lobby for his
support (Secretaria de Direitos Humanos 2011).

On 05 May 2011, the Federal Supreme Court unanimously voted in favour of the state
conferring homoafetivas civil unions the same treatment and protections conferred to
heterosexual ones. Differently from other countries that created civil unions for same-sex
couples, in Brazil this legal form had been established almost a decade earlier to give judicial
security and stability to (mostly women in) heterosexual arrangements who did not go through
the formalities of marriage. Civil unions give couples slightly fewer rights than marriage and

can be contested by other family members, for example in cases of inheritance or children
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It [marriage equality] gives more dignity. | remember the day | realised
| was gay, | was 10 years old, when I realised | was feeling different
things for my school friend. The first thing that came through my mind

was
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the normative control of bodies is removed from the conversation in favour of a depoliticised
discussion.

Another worry that comes up related to the mainstreaming of same-sex marriage and
specifically its effect on social movements is that marriage equality ended up being presented
as the single most important issue regarding LGBTQ+ liberation. In what Ferguson (2018) has

conceptualised as
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a categorisation of some queer people as the homoafetivos (i.e. those who love and start a
family), who differ from the promiscuous ones.

The use of the judiciary has indeed been the most fruitful part of the repertoire of
interactions between the state and the LGBTQ+ movement and represents the failure of the
executive and the legislative to respond to the demands of the movement. There are many
practical issues that led to the need for same-sex marriage (e.g. inheritance, guardianship,

access to benefits) which are mostly caused by the state
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the government not to develop its own structure to implement LGBTQ+ policies. Further, the
limited commitment of the government to LGBTQ+ issues has left activists vulnerable to
political calculations that aimed at maintaining a broad support base for the party, whereby
LBTQ+ demands were traded cheap. Regardless of the good dialogue between the federal
government and the movement, the main advances made came from the judiciary, as a direct

consequence of the movements
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Chapter 5. Navigating the Opposition

5.1. Introduction

In 2018, Brazil and the world received with some surprise the news of the election of
far-right president Jair Bolsonaro. The event was a big blow for LGBTQ+ movements but

hardly an unexpected development for activists. The 2010s had seen the country
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After this introduction, section 5.2 introduces the country
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support of the LGBTQ+ movement, particularly in the second round of the presidential
elections. This went beyond the institutionalised LGBTQ+ movement, as those in more
marginalised positions were the ones who understood the situation as more urgent. This
dilemma continues to play out as queer people struggle to find political support.

Itis hard to pinpoint the exact moment when the notion of
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12
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did it and are not acknowledging it
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Paulo), Nascimento et al. (2018) show that in the beginning of his career, his agenda was
mostly related to the rights of military personnel, as an ex-military himself. From 2011, his
media coverage peaked with his positions on human rights, mostly LGBTQ+ rights, which
henceforth became the main topic associated to Bolsonaro. Throughout the 30 years they

analysed, Bolsonaro
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| think the problem is that the parties, in a mentality that is totally
colonialist, sexist and racist, tried colonising social movements, among
them the LGBT movement. And | think that the LGBT movement
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prioritising a

13 Pseudonym
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Bolsonaro
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having to cease operations. In creating this dilemma, the government manage to convey a
simple narrative: it was open to activists, just radical ones refuse to engage.

Soon after Bolsonaro came to office, though, there was a change in the government
structure for civil society participation through decrees that raised questions over the very
continuity of CNCD/LGBT (Pompeu and Motter 2020). Further, Bolsonaro
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women in their criticism of institutionalised and pragmatic approaches to Bolsonaro

14 Pedro is a pseudonym. This activist asked to remain anonymous only for the portion of the interview in which
they discussed the specific organisations that chose to participate in the council. The number of their interview
is not included, because their name is used in other parts of the thesis.
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as has been closed connected to the Partido Comunista do Brasil (PCdoB, Communist Party of
Brazil) and other leftist parties (UNALGBT n/a). According to the same activist,
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Somos, when activists were accused of putting leftist goals as a priority over the specific
demands of the Brazilian Homosexual Movement (chapter 4). In the case of the PT, one can
easily see the merit of doing so, given the party you supported has not supported you back.
Also, there are limits to this stance: when the 2022 presidential election came,

15 Pseudonym.
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Damares is, but we won
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is a fascist government. I am not going to stay there. | won

16 The call paid up to R$150,000 per project, with the possibility of expanding to R$400,000 if the project
included work in three states. A maximum of seven proposals would be selected. R$150,000 was just under 145
monthly minimum wages in Brazil in 2020.
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tried to monopolise the agenda:

17 https://www.youtube.com/watch?v=QYfSYQerNYU
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5.4. Rights through the courts (again)

One area in which the repertoire of interactions of the movement did not change is the
judiciary. As mentioned in chapter 4, two of the main achievements of the movements,
according to activists | interviewed, were gender identity recognition and the criminalisation
of LGBTQ+-phobia. Both were implemented through Supreme Court decisions during the

country
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about how to act in the parliament, the legislative houses. Because this
IS not easy, it is not homogenous [within the movement]; there is a lot
of division in thinking [about that].

As the legislative has been a constant source of opposition to LGBTQ+ rights, the
institutionalised movement continues relying on the judiciary. But as indicated by Elvis
Stronger, this has limited the scope of demands taken by the movement to the state. In the
remaining of this section, I will discuss the specific cases of gender identity recognition and
criminalisation of LGBTQ-phobia. The limitations of these decisions manifest in different

forms and show that different actions are necessary to achieve change.

5.4.1. Gender identity

Since 2008 the Brazilian national healthcare system has provided what was then called
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other trans activists monitored and lobbied for each state to regularise the process in their own
registries.

Nevertheless,

18 Pseudonym
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that a population that is often subjected to poverty would require free access to public

administration services shows that policies are still disconnected from people

19 A dead name is the birth name of a trans person.

127



rights such as protection from discrimination were more readily accepted, in Brazil they were
more strongly fought. That is because they were constructed by the opposition as an attack on

others
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published by Race and Equality (2020) and AllOut and Instituto Matizes (2021) show that for
many the Supreme Court decision has not been translated into an increased sense of safety.

Among the reasons for that are highlighted the police
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LGBTQ+ activists would still rely on criminalisation, despite often finding themselves at the
receiving end of police violence, shows how punitivist measures are widespread in Brazil,
adding further layers of intersectional inequalities that structure the LGBTQ+ community.

In both cases discussed in this section, the limitations of the judicialisation of rights are
made clear by their real-life application. The judiciary has sought to address failures of the
state that are embedded in broader cultural and social issues. In the case of gender identity

recognition, it is the state
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themselves from LGBTQ+ politics while keeping movements on their side, once more in the

name of a
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In the next chapter, | discuss another enduring but considerarbly different strategy
within LGBTQ+ activism, pride parades. While also considered inevitable by most, they have
been a polarising issue within the movement that, nevertheless, | argue continues to have

relevant potentialities.
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Chapter 6. Pride Parades: Partying and Protesting Amidst the

Commodification of Queer Visibility

6.1. Introduction

Pride parades are well-known around the world as the quintessential type of
demonstrations of LGBTQ+ movements. Having become megaevents, Pride nowadays hardly
resemble their origins as a street protest in New York marking one year of the 1969 Stonewall
riots (see Baumann 2019). Brazilian Pride was born in 1995 in Rio de Janeiro at the end of the
XVII International Lesbian and Gay Association (ILGA) Conference
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celebration of sexual dissent? Often, it is all of this at the same time
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20 An expression derived from carnaval
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LGBTQ+ people, demand the approval of the same-sex civil union bill, and highlight that as

citizens they should be treated with equal rights. As a man declares on the microphone that
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23

137



So, to talk about
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24

139



attending it. It takes away the politicisation. It depoliticises the issue
and makes it into a carnaval; [
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From outside Pride
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Diversidade LGBT on Thursday 16 June, the Corpus Christi holiday, and the Parade on Sunday
19 June. Alongside that took place on Friday the Marcha do Orgulho Trans and on Saturday
the Caminhada da Visibilidade de Mulheres
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needed to get behind one candidate. The guests and the crowd would often make an L,
symbolising Lula, with their hands, and indicating their choice. In general, many references
were made to the importance of voting for LGBTQ+ candidates and long-time allies. Also,

many speeches contained some variation of
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the potential to contest prevailing attitudes and bring more resources to areas that are
marginalised. Their hands-on approach, however, is what differentiates them from the

institutionalised movement. Douglas Moraes (Interview 47), who is part of both
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how, after Barilla
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parked in front of a VIP area for those who would at some point go up on the trio
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transphobia and violence, but also to celebrate sex and pleasure in a way reminiscent of the

early days of the movement. Later, the artist Bixarte took the top of the trio
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for each other, and take up spaces of power, as help will not coming from outside. This show
that formalisation can be a strategic tool when employed in combination with a contestatory

approach, and not just an inevitable bureaucratic dead-end.

6.4.3. Caminhada de Mulheres
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may have been that, in aiming at inclusivity, they ended up without a specific focus. Indeed,
ending racism, transphobia, biphobia, and lesbophobia is a worthy cause, which does stand to
gain in important aspects by not being tied to corporate sponsors. In the way it was presented,
however, as for the struggle, memory and resistance, it read as a rather abstract message without
clear immediate implications.

In a period when many other LGBTQ-themed events are taking place, what motivates
one to join a normal protest without a clear claim? For instance, on the day before, a trans man
had invited me to watch his team play at an LGBTQ+ football tournament that would take
place at the same time as the walk. His promises of samba, barbecue, and football on a Saturday
afternoon with members of twelve teams with ample representation of the LGBTQ+
community seemed more fitting for the Pride extended-weekend, drawing on the strengths of
this specific mobilisation strategy. The idea of promoting the visibility of lesbian and bisexual
women within Pride is valid and necessary. However, by relying on traditional forms of protest
during a stretch of time when energies are focussed on alternative tactics, the event gives up on
employing the innovative and creative possibilities that arise from Pride.

My perceptions were perhaps also shared by some of the organisers, as for 2023 the
organisation of the event intensified its crowdfunding campaign, offering perks to those
donating more than R$100.00 and selling merchandise. Videos shared on their Instagram page
show that this allowed them to invest more in music attractions and the sound structure. The
21st Walk in 2023, which had as a theme the celebration of 20 years of the event, had at least

one trio
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2 Viado is originally a slur used against queer people, mostly
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Next to us was a 15-year-old bisexual girl attending her first Pride with her mother and
stepfather. They were not the only parents doing so. While Carlos and | commented how nice it
was to see parents bringing their kids to the event, the teenager made it clear that she would
rather be with her peers enjoying the day with a bit more freedom, but she appreciated that not
everyone can have this kind of support at home. Her own father is not as supportive of her
sexuality and was against her being there. The mother told us that they were coming from a
town with 70,000 habitants and there was no way they would let her be alone at an event with
50 times this amount of people.

At midday, legendary drag queen Tchaka started the event. This was the eighth time

that she presented the event. In her opening speech she made a reference to the song
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crowd in singing the national anthem. Since Dilma Rousseff
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people need a moment of respite, a space intentionally to forget about the ever-coming crises

in their lives to be able to deal with them.
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6.5. The popularisation of Pride throughout Brazil

In 2004, Grupo
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does not have the same local presence as Aquend does and tried to take control of the event
without paying attention to the particularities of that context. According to Kastro, although
the parade had a bigger structure, it went from an event that attracted around 5,000 people to a
public of 300. While I could not confirm these numbers, a search for the event on Facebook
brings up many complaints. According to Kastro, the people, who were now coordinating it,
did not understand the difficulties of organising this kind of event in a small town. It was in
relying on community and unity that they were previously able to produce a more meaningful
event.

Despite the challenges presented by the involvement of government, for those living in
smaller towns the parades have become a way to initiate discussions about LGBTQ+ issues
when information is not as easily accessible. For instance, Bruno Camargo (Interview 27), who

now organises the parade of
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local
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6.6. Parada de Salto

Salto is a town in the state of
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corner offering free testing. The staff decorated it to the occasion with many rainbows. Other
sponsors were small businesses owners from the town itself, mostly owners of the bars around
the square where the event was set-up. None of them were specifically LGBTQ+ bars but were
supportive of the event. Wellynton would often go to the microphone and ask people not to
buy from street vendors, but rather from the bars and stalls set-up in the square, to support the
event. All decorations of the square and trios were done by the volunteers from regional groups.
Gabriel commented that big companies only want to help where they get visibility.

Around 13:00, the trios, now fully kitted with flags and balloons, were playing music,
mostly Brazilian funk and nothing specifically LGBTQ+ related. Around the square, vendors

were now selling Lula
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Wellynton reminded the crowd that regardless of divergences, everyone was welcome to speak
at Salto
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I would be able to bring her, but she is here now!
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there is also a longing for the more glamorous lifestyle that parade showcase. Pride may
nothave led to changes in public policy in Salto, but the event generates gains to the local
community just by taking place.

The events taking place alongside Pride in the city of
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Chapter 7. Solidariedades Transviadas: Travestis and Trans women in the
LGBTQ+ Movement

7.1. Introduction

As discussed in previous chapters, it is undeniable that when the first movements of
what was called the Brazilian Homosexual Movement emerged, there were already tensions
around the prevalence of cis gay men and their perspectives. This can be seen in the language
used by these first movements, both directly and indirectly. For instance, a draft document by
members of group Somos-SP called
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their struggles, rather than on identities, and represent the most important gain in the arena
where the movement has struggled the most to advance their demands.

The chapter is structured as follow. After this introduction, Section 7.2 discusses the
invisibility of travestis in the historiography of BHM, travestis
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Similarly, systematic efforts to archive the history of travestis and trans women
movements are rather recent and mostly based on oral histories. This is representative of their
lower socioeconomic and political status in Brazilian society and within the LGBTQ+
movement itself. Homosexuality and gender deviance have not been explicitly criminalised in
Brazil since 1830, but vagrancy laws have been used to justify state repression of those that

diverge from morality norms. Travestis
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police] repress them because it is the inversion of roles, they exploit men (like [female]

prostitutes)
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mobilisations and organisations focused on tackling immediate issues as police brutality and

their economic needs, which nevertheless involved the affirmation of their gender identity.
Jovanna Baby (2021), who forms what is called within the community the TransTrinity

of the Brazilian travesti and trans movement with Keila Simpson and Indianare Siqueira, tells

in her autobiography that she started organising politically back in 1979 in
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who practiced anal sex and for their overrepresentation in sex work, they had to be engaged in
fighting the diseases. In general, they were only used to meeting the state through its repressive
apparatus and would avoid even going to hospitals due to fears of being out during the day and
being disrespected by health professionals. This brought up the need for peer-based initiatives.
Further, similarly to gay men, travestis sought to use the framing of HIVV/AIDS to expand their
fight for respect and citizenship, as they were inherently connected. As told by Indianare

Siqueira and Keila Simpson:

In reality, activism comes almost naturally for us given our condition
of being LGBTIA+, especially for us who are trans, travesti, or
travestigender, which is the word that we use. Yes, it comes almost
naturally. But | got more involved in the late 1980s, and the 1990s with
the issue of HIV/AIDS and then one thing led to another. The people
with HIV died very quickly, so they could not organise their struggle.
Thus, we organised the struggle for rights, for medication. And AIDS
brought up that the civil rights of LGBTIA+ people were disrespected.
(Siqueira, Interview 35).

In 1991 | stated working with Grupo Gay da Bahia distributing
condoms to the travesti population that worked on the streets and lived
in a collective house. The travestis got the condoms to work, and | did
the distribution, organised it, collected the condoms, distributed them,
filled up a registration form, and took it. It was a volunteer work, that
was started in 1991 and at that time it was a work just in this sense of
preventing sexually transmitted diseases and AIDS, but we experienced
aviolence, a strong repression from the police with the trans population
that was fighting on the streets and | had to get into it, and from that
point, | had to think with other people of the group of other activities
that could respond to this disturbance that was the police violence.
(Simpson, Interview 51)

It can be observed that, as travestis joined the fight against AIDS, there was a change
in how the BHM discussed them. In the report of the 111 EBHO (1989, 28
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accept the standards of sexual behaviour, we need to include this as
another of our causes.

Proposals:

- Encourage the participation of travestis in the groups or that they
constitute their own groups;

- Pr(_Jmote_ debates in the groups about the topic, if possible, with their
participation.

Still, differences can be observed between how gay men and travestis were engaged in
the fight against the diseases, which also led their activism towards different paths. Disciplining
discourse around sex promoted even by LGBTQ+ groups, discussed in chapter 3, simply does
not acknowledge the specificity of those involved in sex work. In fact, the overt emphasis on

specific behaviours increased the stigma attached to those who
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instructed them on how to act. They then went as a group to the spot where the first action by
municipal guards was supposed to take place. When the guards arrived with a bus and started
detaining sex workers, the group, as instructed by lawyers, contacted the military police who
had to stop the municipal guard, as they did not have jurisdiction to perform such actions. While
travestis still suffered abuse by the military police in everyday life, the repercussion of the case
in the media led to an institutional response by the corporation which provided them with a
specific contact that would support them in future cases, a black policewoman.

According to Baby (2021), this successful experience in community organising
motivated the group of travestis to start their own organisation. In setting it up, they consulted
a director of the association of (cis and trans) sex workers of Vila Mimosa, a notorious

prostitution area in Rio de Janeiro, and a member of Instituto Superior de Estudos da
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Figure 2 Flyer from the 11l ENTLAIDS 1995

Source: Astral 1995

Despite the overwhelming presence of AIDS-related organisations, the programme
indicates other topics were discussed. Alongside workshops on AIDS prevention and
discussions on public policy related to the diseases, the event had talks about same-sex civil
union, silicone breast enhancement, writing projects for funders,

26 At the time, transsexuality was called transsexualism and homosexuality was called homosexualism. Both
were common terms back then and widely used by the broader LGBTQ+ community.
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Is it for this and other things, that ASTRAL is promoting discussions
about sexuality in diverse segments of society, trying to show that
homosexualism is not a disease, but a life option that should be

respected. [
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realised that only by acting in networks, only an organised network can
act with a very positive impact in Brazil and overcome the barriers. It
had exactly the aim of making those who were formed by Tulipa and
others to get united in this project to act in network and unify the
importance of the demands. So, when a demand is talked about in the
North of Brazil, it can have ripple effects in all other four regions
(Simpson, Interview 51).

Back in 1999, Projeto Somos (see chapter 3) had started giving activists the opportunity
to learn how to navigate the NGO ecosystem and approach the government, which are central
parts of LGBTQ+ activism and of activism in general in the country. The project framed
activism around HIV/AIDS prevention. This would be relevant to travestis, who were also in
the frontlines of the struggle against the disease and the social stigma attached to it. The project
was run by ABGLT, a mixed group, in partnership with the Ministry of Health, but cis gay men
were the group mostly benefitted by the project. As discussed in chapter 3, travestis and trans
women were included only in a subordinated way. This had two main long-term consequences
created by intersectional differences that also reinforced the differences. First, it gave cis gay
men an advantage in learning about the dynamics of activism in the country and an opportunity
to keep themselves in high positions within the movement, in detriment of other subgroups.
Second, by further excluding the experiences of travestis from the institutional responses to
HIV/AIDS, the governmental healthcare goals of Projeto Somos of preventing HIV/AIDS were
also compromised.

This has meant that even institutionalised actions that bring up technical approaches to
LGBTQ+ issues and should prioritise efficacy have been affected by intersectional inequalities.
The organisations of travestis have sought to address that through ANTRA, the only national
network for travestis and trans groups. ANTRA has been particularly successful in establishing
itself as a social movement. They have managed to create alliances and liaise with other social
movements and NGOs in the country. Further, they have participated in the spaces provided by
the federal government (see chapter 4). However, this has not been a smooth ride as travestis
have faced additional hurdles in their participation in institutional LGBTQ+ activism since
their
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Dignidade and GGB. In a 6 July 1993 letter addressed to
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alternatives of self-identification for gender or sexual orientation. I,
personally, feel sad seeing this big subdivision that became
uncontrollable. Every month, every era new terms show up. [
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valorisation of some identities within the LGBT movement as if there
were no more demands from other identities. And for the gays
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is, those who point out a systemic discrimination are seen as more of a problem than the
discrimination itself, as they have disrupted the normal course of things. This may be done by
bringing up number of deaths instead of partaking in a celebration or by saying that the

achievements of the movement have been insufficient. Then, in Welton
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that, for the Brazilian state at the time, they were a man and therefore were allowed to be

topless, but at the same time their breasts were deemed
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unoccupied for decades. As described by Indianare, they have received state support in solving
the specific situation over which they were protesting. But institutional partnerships were not
developed and, unless they seek the state or other organisations, they have to rely on themselves
and their informal networks to continue to work. Thus, the repertoire of interactions they
maintain with the state is often dependent on direct action and confrontational mobilisation,
but without eschewing demands that the state provide material rights and benefits for the

community.

7.6. LBT women in coalition

In 2022, for the first time ever two travestis were elected to the Brazilian National
Congress. This event followed positive results for LGBTQ+ candidates in the 2020 municipal
elections and meant that in January 2023 Brazil had around 34 LGBTQ+ politicians, four of
them in the executive and 30 in different levels of the legislative (VoteLGBT 2023). This is not

a huge number considering Brazil
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1996 municipal elections. After spending the small amount of R$ 2,400 in his campaign, in the

end,

27 Her total of votes is not available in the document, nor on the database of the electoral system, which only
goes as far back as 1998.
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(Interview 49) account of her experiences during that election, it can be seen there was a bias

for the candidate from ABGLT, and male candidates in general:

This was a very bad experience. When | was a lesbian candidate in
1996, it was around the time we had a meeting of homosexuals and
decided to figure out candidates. Here in Rio, it was me and another
two: Claudio Nascimento from ABGLT and another guy that | forgot
the name [Gerardo Santiago] from the bank workers [union]. Well,
Claudio Nascimento had all the structure of NGOs and ABGLT. And
the other [Santiago] had [
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their name forward in the election but decisions are made by a group of people. This
allowspoliticians to concentrate the vote of political minorities, without necessarily sacrificing

one candidate (or subgroups) in favour of others. This is a new strategy
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For travestis, their continuous marginalisation and the additional hurdles they face in
seeking institutional access have meant an enduring salience of radical and grassroots
approaches, grounded in care and the defiance of gender (but also sexual) norms. This has been
shown in chapter 6 through the differences between Trans Pride March and the main Pride
Parade. Here, it has been demonstrated through the example of Indianare Siqueira, who has
deployed radical strategies (as being topless in a protest and mobilising protests to protect a
squat) to provoke an institutional response from the state and to keep networks of care in place.

Further actions in this regard have come from travestis and trans politicians, who have
allied themselves to other marginalised groups and collectively developed new strategies to
occupy spaces in politics. This has represented a change in the repertoire of interactions
between LGBTQ+ movement and the state, with the direct occupation of political spaces in
the legislative, including at the federal level. It is still early to evaluate the results of this new
strategy, however so far it has guaranteed at least the presence of new voices, bodies and ideas

in these spaces.
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Chapter 8. Seeking a Queer Christian Utopia

8.1. Introduction

In Brazil, the saying goes
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8.2. Christianity and LGBTQ+ politics

The entanglements of Christianity and LGBTQ+ politics are complex. The Catholic
Church participated in the process of Brazil
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Pastorals (and their equivalent in other religions) have been the main bridge between
LGBTQ+ movements and Christian institutions. They are a form of community outreach that
seeks to connect the Church and its beliefs to the social realities of the community (CNBB
n/a). They are divided into specific groups and have come to include a Pastoral of HIV/AIDS,
which established a relationship with parts of the LGBTQ+ movement. This has been a rather

contradictory relationship. As mentioned in chapter 2, central authorities
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among central authorities a public conservative stance has prevailed. In the Catholic Church,
members who promoted liberation theology have been condemned, as Leonardo Boff who as
a priest was censored by the Vatican (The New York Times 1985). Further, globally the Catholic
Church has been the main instigator of the moral panic around
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already in their 30s, still needed to work on themselves, they thought it was the silliest idea.
Still, they went there.
The meeting was of a group called Diversidade
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reaffirms their belief in the importance of diversity and pluralism in the Church, and declares

their certainty in the Holy Spirit
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participate and preach at Igreja da Comunidade Metropolitana (ICM, Metropolitan Community
Church). She told me that many progressive churches had not been open to LGBTQ+ people
until recent years, and that this is still an incipient discussion in the broader field of theology.
ICM is different, as it is a Protestant church started in the USA by LGBTQ+ people in the
1960s. ICM has always been a politically active institution, but the HIVV/AIDS crisis led to a
stronger commitment as the church lost many members to the illness.

ICM first arrived in Brazil in the end of the 1980s, but it was a short-lived experience.
After another attempt around 2007, in which the founder of an ICM in Rio de Janeiro left it to
start his own denomination, groups around the country started formally organising. In Belo
Horizonte, they used the now-extinct social media website Orkut to organise their in-person

meetings where they discussed religious texts. Eventually, a group from
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Paulo to receive authorisation for a same-sex civil marriage, a year before the Supreme Court

decision to legalise it in the country. ICM
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own sexuality. Bob always knew he was different and at school he had already had some
experiences with same-sex attraction, which made him very uncomfortable in taking showers
together with his classmates, for example. But Bob had a long-term girlfriend and they later
got engaged.

In 2013, at the age of 19, he began university and started traveling to deliver workshops
as a missionary. Although he was a volunteer, he received monthly donations that would
amount to around R$3,500 to help with his trips and maintenance. This was more than 5 times
the Brazilian minimum wage at that time. Around this time, he met another Evangelical guy
with whom he started a secret relationship. He broke up the (heterosexual) engagement, as he

did not want to
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movements that dealt with LGBTQ+ issues within evangelical churches in an affirmative way
and even found resistance to LGBTQ+ issues from other progressive evangelicals. Thus, with
a couple of friends, he started Evangelicxs pela Diversidade (Evangelicxs for Diversity) in
2018.

Evangelicxs is not a church, but an organisation that works with four pillars: pastoral
care, education, diaconia (service), and evangelisation. Pastoral care is their work towards
giving advice and support to LGBTQ+ Evangelicals and their families. During the pandemic,
they partnered with psychologists to offer free or lower-cost treatment to people who were
subjected to further vulnerability for having to stay home with non-accepting and abusive
families. Education encompasses creating free content for social media, releasing articles,
translating texts, and offering workshops both for churches and for non-religious private
companies on LGBTQ+ issues and Christianity. Diaconia has two aspects: charity and

advocacy. In the charity part, they have distributed cestas
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have a strong emphasis on evangelisation and conversion and are often openly antagonistic to
Afro-Brazilian religions. Thus, Evangelicxs represented a broader break from the Evangelical
rhetoric that goes beyond LGBTQ+ issues and opens space for alliances with other LGBTQ+
religious people and organisations.

The different trajectories of these three activists show the central role that religion can

have in one
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their religious choices. Consequently, many LGBTQ+ Christians discuss the
LGBTQ+community and movements from a position of almost outsiders. Throughout
interviews, activists would often talk about their groups and the LGBTQ+ movement as
distinct. This was demonstrated by Cris Serra (Interview 1) when they caught themselves in a
slip of their own tongue:
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in the political militancy and we believed that even though we
weredoing the political militancy, we should do the religious militancy.

[
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30 Libertarian as in the sense of working towards social justice, as per liberation theology
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of hatred. In this way, they indirectly assist in maintaining intact the discursive category of
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friendly to the cause. However, such an initiative can give LGBTQ+ Christians the tools to
better understand their identity and the conflicts that arise due to this dual belonging. It also
provides them, their relatives, and allies with the language to dialogue with those who are in
religious spaces.

The relationship between LGBTQ+ Christians and the general LGBTQ+ community
has been conflictual. As Christianity and LGBTQ+ issues have been constructed as antithetical
to each other, the existence of people who embody both identities has been seen as absurd by
many in the LGBTQ+ community. The idea that both cannot co-exist, however, has empowered
narratives against LGBTQ+ issues instead of challenging them. In this sense, the LGBTQ+
movement is for the Christian activists another arena in which they have to struggle for a voice

and to counteract narratives that deny their full lived experiences as LGBTQ+ people.

8.5. Finding breaches in religious spaces

When it comes to their religious belonging, the dynamics of inclusion/exclusion are
not as straightforward as common-sense readings of the situation of LGBTQ+ Christian would
lead one to believe. It is undeniable that Christianity, as an institution, has been for most a space
where discriminatory narratives around sexual and gender dissent were presented and
absorbed. However, it is not uncommon for Christians to find ways to work within the structure
of the church, sometimes even with the support of its high members.

Felipe (Interview 6) had been part of an ultra-conservative Catholic movement since
he was 13 and was adamant against homosexuality. He did have questions about his own
sexuality and after years of questioning himself, praying and studying, he found a branch of

Diversidade
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Felipe regrets the secrecy, but he thinks that it is better to allow some more time to strengthen

the group before it becomes more widely known, as the bishop could
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fact, more complex than its hierarchies, as previously said by Edilson himself. There is no clear
formula on how to operate, but it is key to work with the right allies.

Further, an important part of their work has been in reaching the families of LGBTQ+
people. Bob Botelho (Interview 15) told me that, although the Evangelicxs name sometimes
scares non-Christian LGBTQ+ people, it has helped reaching families, some of whom first

come looking for a way to change their relatives
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belief in Christianity
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LGBTQ+ Christians acknowledge that religion is inherently present in politics and, for
many, a central part of their lives. They thus seek to challenge the dominant narratives of an
anti-LGBTQ+ Christianity as the only form of Christianity. They argue that denying someone
their religious experience or intersectional identity is also oppressive. More so, they argue that
the scope of action of LGBTQ+ movements is limited by their rejection of religious
discussions. As contemporary anti-LGBTQ+ politics are mostly structured around the crusade

against
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Chapter 9. Conclusion

This thesis has analysed intersectional dynamics within the Brazilian LGBTQ+

movement to investigate how activists
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overlooked the internal dynamics within this process. In chapter 3, | have demonstrated that

through the NGOisation of the movement
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the party as the same conservative politicians later promoted the impeachment of Dilma
Rousseff. Since then, the PT has continued to request the LGBTQ+ movement to support the

party in detriment of their specific demands. The movements
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and LGBTQ+ movements, in chapters 4 and 5. The judiciary has been the most responsive
sphere of the state to LGBTQ+ demands, as the National Congress has been unreceptive to
LGBTQ+ demands and the federal executive governments, even when maintaining friendly
dialogue, would not further defend LGBTQ+ issues. The results achieved in the judiciary have
put Brazil in a leading position in relation to LGBTQ+ rights in the world and established it as
the main route for achieving results. The use of the judiciary has been normalised as much as
the formalisation of the movement. However, the backlash against judicial activism and the
intersectional inequalities in the access to these results reveal the fragility of this strategy. As
judicial decisions offer incremental and institutional responses to issues that are informed by
cultural perceptions, their responses have been insufficient to address broader questions. For

instance, while the possibility of changing documents to fit one
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Finally, LGBTQ+ Christians present a different possibility within activism as they
centre their activities mostly on pastoral care and presenting an alternative vision of
Christianity. In that, they address the role of Christian institutions (and discrimination based on
Christianity) in their personal lives and in broader politics. In practice, their activism is based
on local interventions, but their vision is of a transformational impact by challenging the
discursive basis of discrimination through gender and sexual dissent. Their approach might
currently only be leading to individualised, immediate effects, but it has deeper, long-term
aspirations.

The results presented here have broad implications for the study of social movements
in Latin America. The uneven outcomes achieved throughout the region can be understood as
a consequence of how intersectional dynamics within the movement have interacted with
external mechanisms that mediate access to resources and arenas that are central to activism in
the region. As neoliberalism has reduced the role of the state in providing social services, it has
created a need for activists to focus their actions on making up for that. This responded to

immediate needs, but also proved to be a
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inequalities explain to whom political opportunities present either opportunities or barriers, and
reveal different (hidden) costs of mobilising resources. Further, the inclusion of strategies and
demands that come from informal or unconventional movements are necessary to understand
the totality of collective action. In a multi-institutional environment, their actions also carry
consequences to the institutions being addressed by formal social movements, and to
movements themselves. Importantly, when movements are treated as monolithic the
inequalities within them are further reinforced.

Ultimately, the research has shown that the current model of LGBTQ+ activism has
important limitations. The requirements of formalisation have further enhanced internal
inequalities and produced results that do not address the roots of discrimination based on
gender and sexuality. These have been encouraged by a neoliberal context that promotes the
institutionalisation of movements in exchange of partial and apolitical responses to demands.
In this process, intersectional inequalities are deepened, and subgroups are denied political
visibility. Future research has the potential to investigate how various intersectional subgroups
within the LGBTQ+ community have creatively navigated activism and self-organised to
guarantee better conditions while seeking a radical future.

Further research on LGBTQ+ movements in Latin America is needed. This could
provide crucial insights into how rights have been obtained in the region and the backlash
against these advances, as well as new avenues of enquiry within the larger field of social
movements. For instance, as inherently diverse movements, LGBTQ+ movements provide
unique insights into intra-movement power dynamics and their consequences for outcomes. In

addition, these movements
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of their interventions limited. The discourse of anti-gender ideology has been instrumentalised
by the far-right globally, within a broad definition of gender which has come to encompass a

variety of issues that range from abortion and non-
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Appendix 1: List of Interviewees

ID Name (pronouns) Group Affiliation Current location
01 Cris Serra Diversidade
(they/them)

229



14 Marcelo do

Nascimento (he/him)
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28 Liane Rossi Coletivo A Revolta da
(she/her)
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42  Walmir Siqueira ArtGay, LGBT collective of CUT

(he/him) Nacional
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Appendix 2: List of websites of LGBTQ+ groups researched

ABGLT https://www.abglt.org

ABL https://redeabl.blogspot.com/
https://www.instagram.com/redeabl

Acontece
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Appendix 3: List of magazines and publications

ChanaComChana (1981-1987). Source: Acervo
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